
THE THEOSOPHICAL 
OUTLOOK 


Btiing the four Coitioiiiion Lectures dchoeted in 
Calcutta at the Forty- Second Anniversary of 
the Theosophtcal Society, December, 19l7 


BT 

C JINAEAJADASA 
G S. ARUNDALB 
B P WADIA 
T SADASIVIER 


THEOSOPHICAL PUBLISHING HOUSE 
ADYAR, MADRAS, INDIA 

Loxros \\D BEWKCb ^ 

Indh\ Book Dri>OT, Bo3ibav 




CONTENTS 

PACa 


The Problem of Religion and Philosophy, by 

C Jicarajadasa . 1 

The Problem of Education, by G S Arnndnle 20 

Problems of National and International Politics, 

by B P Wadia 56 

Problems of Social Reform, by T Sadasivier . 94 


0 




THE PROBLEM OP RELIGION AND 
PHILOSOPHY 

By C JiNARAJADASA, M A 

The divisions natural to the human race could not be 
more emphasised than m the present struggle of 
nations, which is as the apotheosis of those un- 
brotherlj' elements in modem civilisation which tend 
to keep man apart from man 1 Many are these causes 
of strife; "race, creed, sex, caste, or colour ” has 
each been a probfic breeder of divisions Yet in 
spite of all these that divide us into racial and 
religious groups, there is one bond which binds us 
allj it IS suffering. We must all struggle to live, we 
all long for happiness and so little of it comes our 
way, pain much or little is the lot of each , and since 
pain is the same everywhere m the world, all 
sufferers the world over are bound in one fellowship 
of pain This common element of our humanity 
transcends the dividing lines of race and creed , where 
one human being suffers, there our common humanity 
nails US to be one with the sufferer 
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siifToriiig 1ms one definite effect, and 
It 18 to louse the sufferer to ask of himself the 
question, Jf'/ial nui I’i Dimly or clear!) i\e are con- 
fronted through pain with our o\\n selves; the 
myHtvry of tlio “J” doinands moie insistently its 
solution ^\Ith each great pain we endure. For though 
pain IS an evil thing from which our instincts bid us 
ll\, yet wi- huv(* to admit, nftei tlie pain is over, that 
somehow we are more, we are biggei in content, 
heeause of that pain 'J’o all men at a certain stage of 
giowth jinin is a revealer , we sec a little more in life 
because wo have .suffered, we become a little more com- 
pact and so more foieefiil after each pain nobly borne 
All life H a discovery; wo disco\er through 
lo\e, tliroiigh joy, and not loss through grief and 
through jiaui. Some discover more, some less, 
one man stops into the grave in a bewilderment 
still, having disco\ered but little of life, another 
sohos tniiny a piobleni and discovers the meaning of 
w'hnt lies bo)ond death too 'J'o live is therefore to 
(lisco\ei , and in ordei that what wo discovei may be 
the totality .nvaiting discoveiy, we are given the 
Way in Religion and Philosophy For religions 
and philosopliies state liow great Souls have discover- 
ed , it IS tlieir spiritual tmvels w'e read wdien we 
listen to their pi ccopts, and their experiences become 
ours as we enter into their moods 

Many are the leligions and philosophies to-day, 
liere agreeing and theie contradicting and disputing. 
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and among them enters Theosophy to-day as a 
religions philosophy of life and condnct What 
is there novel m Theosophy that should attract 
the attention of one who wants to discover life ? It is 
the peculiar friendliness of Theosophy towards all 
religions and philosophies Theosophy proclaims that 
they all have a common source, since they are rooted 
in one Truth , and that among the discoverers of 
Truth there ^ neither first nor last, since all are " the 
firstfruita of them that slept,” the myriads who have 
yet to find the Way Nothmg could be so 
characteristic of Theosophical life and condnct as 
this Convention, to-day j we are of many nations and 
come from many lands , Hindu and Buddhist, 
Christian and Muslim, Parsi and Jam — all meet on a 
common platform of tolerance and mutual goodwill. 
For we meet as seekers of the Truth, fellow-pilgrims 
on the one Way. Listen to the manner in which our 
ideal was stated in the sixteenth century by an old, 
old Theosophist indeed, Abul Fazl, the prime minister 
of the Emperor Akbar of India 

0 God, in every temple I see people that seek Thee, 
and in every language I hear spoken, people 
praise Thee 

Polytheism and Islam feel after Thee, 

Each religion says, Thou art One, without equal ' 

rif it.be a mosque, people murmur the holy prayer , if 
it be a Ohnrfian church, people* ring the bell 
from love to Thee 
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Sometimes I freqnent the Christian cloister, and 
f-onietinies tlie mo'que 

But it IS J hou viliom I seek from temple to temple 

cThy elect liiue no dealim^-s ^rith heresy nor with 
oitho<lox\, since heresy and orthodoxy stand not 
iK-liind the Screen of tlie Troth 

to the Heretic, Orthodoxy to the Orthodox , 
iint onl\ the Dost of tlie Rose-petal remains for 
those V. ho sell perfume 

^\hx does tlie Tlieo'Opliisi beliexe that all who 
j^o behind the “Screen” discover the same rose- 
peta's and the same perfame ’ It is because theTheo- 
soplnst has his characteristic angle of vision ; what 
that angle is to the outlook we have to life, my 
brother lecturers and I ^mII try to show you in these 
lectures — our outlook to religion and philosophy, the 
outlook to education, the' outlook to national and 
international politics, and the outlook to social 
reform My work this morning is to show yon our 
outlook to-day to religion and philosophy. 

I said all life is a discovery , in one aspect it is a 
discover} of the “I”. I donbt xvhether what is 
called “ abstract truth ” has so very ranch practical 
meaning for us in our daily life , but every truth that 
explains us to ourselves has an intense reabty and 
value Indeed all culture is a statement of discovery 
of this " I,” and the more a man is cultured the more 
he knows himself Xow this discovery of the “ I ” 
by us is very much like the discovery of the dark 
continent of Africa by the explorers; some started 
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from Cape Colony and the Transvaal and went norths 
some from Egypt and the Soudan went south, and 
others from the two oceans went inland, respectively 
eastwards and westwards - So too in the discovery of 
the " I,” religion has discovered a part of it, and 
philosophy another, and art is slowly discovering yet 
another All the manifold contributions to culture 
are revealing to us our own selves, for it is one of the 
mysteries of life that what we discover as the With- 
out we slowly find as the Within 

Summing up very broadly, humanity has been led 
to discover itself along two main roads that through 
religion, and that through philosophy Religion tells 
ns about God and the first causes of things, and 
about man’s inner and spiritual nature 5 philosophy 
tells us about Truth, the manner of its knowing, and 
roan’s relation to a process of thought necessary for 
that knowing Now what do we so far know about 
the discovery of ourselves along these two lines ^ To 
answer that we must see what is the gospel the great 
religions and philosophies have to give As I sum 
up for you their teachings, perhaps yon will note 
that they say little or nothing about man as the dis- 
coverer, since they mainly outline first principles ; 
but you must not forget my particular angle of vision 
this morning, which sees every great truth as a road 
to the discovery of what man is 
Among the great religions there is the religion of 
this anpient land, Hinduism, and it proclaims the 



0 


TFtf TfrjOSOPHICAL OLTWOK 


doctnni* of tlic* One God and the many Gods ; you 
RCf thc^e tuo plm'Jes everywhere in India Rever- 
ence and worshij) is gi\en to Gods great and small, 
from the little natuie-spirit of a tree and the 'vullage 
godling to the greater Gods of the Hindu pantheon 
Ever} where in this or that fashion the Divine shows 
Ifis face in fins land; altars at the foot of sacred 
trees, t-hrincs dotted about the fields and the path- 
ways, nestling in among the crowded parts of the 
ba/^ars, the great, splendid and mjstic temples of the 
sacred towns — all these are as the golden thread of a 
divine design woven in and out through the warp and 
woof of Indian civilisation. But while the many 
Gods call men to their many shrines, even the peasant 
knows diiiih of the one God; and the cultured 
Indian never forgets, wliatever be the particular 
DevatJl or Incarnation of God which he worships, 
that there Js but One God, " One without a second ” 
whose man}* Faces are the many Gods 

Christianity on the other hand proclaims the One 
Grod the Loving Father %vho gave Himself as the 
Son to redeem the world; there is no place in it, and 
no need, for that wonderful, exquisite, sometimes 
even fantastic. Pantheism characteristic of Hinduism 
The monotheistic emphasis m Christianity has brought 
into relief the individual’s relation to God, and this 
has given rise to a wealth of religions and mystic 
experience scarcely to be surpassed in any other 
religion. Christ’s teaching of loving one’s neighbour 
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as oneselfj and the practical trend of the Christian 
doctrine of “ works ” as inseparable from true 
" faith,” has given a new value to individual man as 
he wins his way to Salvation 

A second monotheistic religion is Zoroastrianism. 
It IS not a mystical religion , it is not a religion 
turning men’s thoughts always away from thisVorld 
into a world to cotae. Much as there is of ceremonial 
in the religion, as in Hinduism — and every action of 
the day is consecrated by some kind of spiritual 
formiila> — Zoroastrianism turns men’s minds primarily 
to this world and to our duties therein A happy 
life of toil, prospeious in worldly goods, en3oying the 
innocent pleasures that our human nature craves, 
and yet through them all a most sacred dedication 
to the will of Ahura Mazda — these make the 
Zoroastnan the lover of charity and good deeds and 
good fellowship 

The third great monotheistic religion is Muham- 
madanism, and in it we have in bold relief the 
teaching of the Omnipotence of Gud, and man’s 
subservience to Hia will Ho religion has made such 
a profound appeal to the faith of man in the good- 
ness of God , all philosophies and sciences justifying 
the ways of God to man are as nothing compared to 
the spirituality of that perfect resignation, " Islam,” 
to His will, which Muhammadanism expects from 
eveiy Mushm. Helped by ^no symbol, by no image, 
by no Incarnation of God as mediator, the Muslim 
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must trust in Allah with a pure and perfect resignation 
'rhich asks for no understanding, no revelation, no 
justification of God’c ivays to man There is too in 
-Muhammadanism some realisation, partial thonph it 
be, of that Universal Brotherhood Vt'hich knows no 
distinction of caste and race for which we Theo- 
sophists are working in all lands More than any 
otiier religion has the religion of the Prophet bonnd 
Its adherents all over the world, of differing races 
and custom^, into one band of brothers 

These are the religions ^hich tell ns of God as the 
First Cause But there is Buddhism, as mighty as 
any of these great religions, which says never a word 
about any Deitj who made the universe or who 
controls its v.orking. Yet is Buddhism an intensely 
spintnal religion. For tboagb no God is postulated, 
\et does Buddhism tell us of a great Law, the 
Uhamma, eternal in the heavens,” which decrees 
good as the result of good, and pain as the result of 
evil Each atom in its revolutions reiterates this 
great Law of good ; the stars sing its praises as they 
move in their conrses It builds and nnbnOds, ever 
planning righteousness out of nnrighteonsness, ever 
resolving hate into love, ever bringing man oat of 
his wheel of births and deaths nearer and nearer to 
the great peace Buddhism calls for no faith, but 
for a right understanding; tarns to no God but to 
man himself "Within man alone is all the light 
he needs, all the strength, all the comfort, i 
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only lie will understand and live according ^to the 
Law. I 

Look too at Greece and what her message of 
Beauty tells us of the world To know God the 
Beautiful, to discover Him through the beauty of 
leaf and tree, babbling brook and sunny slope, to see 
Him in the ever-changing hues of the sea, to sense 
one’s immortality in tho creation of a poem, in the 
rapture of a song, this was an utterly new way of 
finding the spiritual life which Greece showed to 
mankind. 

These are some of the many ways which religion 
has revealed to man of the modes of his self- 
discovery. Let us now briefly glance at the ways 
proclaimed by philosophy 'All the philosophies, 
Eastern or "Western, ancient or modern, are agreed 
as to what the world is They tell us how nights 
and days, sorrows and joys, are as items in a great 
pageant of life , the Bast may call it the wheel of 
births and deaths, the West may call it evolution, 
but man is a part of the pageant, largely its slave, 
driven to march on whether he wishes or no Then 
all the philosophies tell us that of the two, man and 
the world, the importance of the rvorld to man 
depends solely upon what man thinks of the world , 
we are not as the world makes us, but the world 
for us is Bs'Sve think it. It is the aim of philosophy 
_ to make us think rightly of the world, and the 
difference among the philosophies lies in what they 
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po^tnlatu sm the nglitness of tliought, Hindu philo- 
sopliy considers totally erroneous men’s ordinary con- 
ceptions of the ■world m which they live , men think 
it IS a icality, hut it is not so, says the Vedanta, it is 
an illusion, and right thought will free man from the 
Mdi/il and the births and deaths which Maya brings 
in her tiain 'J’ho world-process is real enough, says 
the iSrinkh}a, but it has no relation to man, if man 
would but understand , it affects man only so long as 
man peisists in being fascinated by its workings 
]jut like a spoctator who turns Ins back on the stage, 
and goes out into the open air, so“ let a man by 
thought break the bond between him and the world. 
The woild-pioccss is real and eternal, says Buddhism, 
but inan can so rectify his heart and mind that it 
passes linn by, leaving him. serene and unruffled. The 
norld-process is not only real, says Greece, but in it 
man nia} see flashing, as flash the colours in the 
diamond, the wonders of the Good, the True and the 
Beautiful Following on from India and from Greece, 
we have tlie various philosophies Of the West, from 
Descartes to Bergson, each with its statement of man 
and of the world. 

I will not describe to you the modern philosophies , 
they are to be found m great works and small, in 
cyclopaidias and sixpenny manuals. I do not want 
so much to tell you what the religions and philo- 
sophies are, as. to consider the whole problem of 
religion and philosophy in its relation to man. 
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And when we so consider it to-day, what do we 
find ? 

We find that as a driving force in civilisation to-day, 
religion is almost lifeless and philosophy is dead 
East or West, it is the same ; temples and churches 
are still everywhere, bat where is the old vigour of 
rehgion ? In every land they tell you that religion 
IS becoming more and more a matter of formal actions, 
that men are relij;ious more by tradition than by the 
impulses of their own hearts And as to the philo- 
sophies, how do they affect our social, our political, 
our international life ? Philosophy is largely for the 
academically trained thinker, and fascinating though 
it may be as thinking, it yet cannot span the gulf 
between thought and the actions needed in the world 
to-day. "Why is there everywhere m religion and 
philosophy t-ljis gap between ethics and conduct, 
between first principles and their application to a 
living process ^ 

There is to-day a gfap between religiorfs precepts 
and their practical application, between philosophy 
and its effect on daily conduct, because of the very 
nature of the world-process wluoh surrounds us. That 
process is not a mechanical one, striving through blind 
chance to accomplish itself ; it is the manitestation of 
a great Will, full of conscious purpose, carrying out 
step by step a wonderful Plan towards fulfilment 
Call that great Will, that Purpbse, by what nlame you 
will — God, Evolution, the Law — its action is to be 
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‘■ecn by all %.ho ha^e e^es to =ee. Let me call tbat 
Will bv tlie word most explanatory of my thought, 
God. 

2Cov, tins v,orld-procGS«, in erery detail of its past, 
present and lutnre, is God ; t^jongli there i« a nature 
or revelation of God v.hich is not that process and is 
beyond it Bnt =o far 3= we now are concerned, God 
is that process. Stage by stage in that process God is 
in 7 "VVe sat it is man’s dntv to seek God , bnt 

at the same tune it is God’s delight to seek man. The 
great search, by man of God, and by God of man, is 
a reciprocal process Xov. if we are to find God, we 
mti=i turn onr face' in those directions whence He is 
secdnng as; and throughout the ages He does not 
seek us alway= along the same roads, but in ever new 
and new roads In each of the religions I have 
described to you there is a road aloni? wbicb He is 
coming to us, worship of Him as tho=e religions tell 
us, lead^- us to Him Bn: if to-dat many find no road 
to Him in any religion or in any philosophy, it Is 
because He is seeking them along a new road- To 
each man there is a road to God, and neither man 
nor God can res: rill each finds the other. Thousand- 
are turning away from the formalisms of religion and 
the intellectnalisms of philosophy because there 
exists for them a new road. 

Tet that road is not really new. It is to be fonnd 
in ererv religion, though the entrance to it is largely 
barred to-day by the religions themselves. Behgions 
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have made for as, as they became stratified and 
orystalhsed, a gap between this world of the seen and 
that world yonder of the unseen j they have em- 
phasised the valne of the latter at the expense of the 
former; they have taught ns to look for God m 
a heaven, beyond the grave and not m this matter-of- 
fact world which is ours till we die. Bat the great 
Founders of the religions have not done this , to them 
there are no two worlds of man and of God, of the 
seen and of the unseen. The world irf for them one, 
and God’s purpose is being fulfilled in the home ns in 
the temple. It is true that they proclaim a doctrme 
of renunciation, that some men — never all men — 
should withdraw from the world to fulfil for the 
world’s welfare a higher purpose than the world can 
grasp. But while they talk now and then of renun- 
ciation, they never cease to talk of action m this 
world and for this world’s sake See what Shri 
Eiishna says: “With thought intent upon the 
welfare of the world, thou shouldst perform action. ’’ ^ 
Out of the millions of His followers, the Lord Buddha 
calls upon only a few to pat on the yellow robe and 
leave the world and yet to even these few this is 
what He tells of a bfe of consecrated action “ If 
anyone, 0 monks, desires to help me, let him help 
one that is sick ’’ * In Zoroastrianism the emphasis 
IS always on action — Good Deeds — and ou what 

^ Bhagava^'Sifd, III, 20 

^ liahatagga, VIU, 20, 2 
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them— Good 'iTiought^ and Good Words. 
“Thoti Jove thy neighbour as thj^elf, sajs 

Chn'-t, .ind tJie uJioJe ‘•pint of His teaching is in this 
and in that other precept • '' Inasrnnch as ye have 
done it unto one of the lea«t of the=e mv brethren. 

} 0 have don«* n unto me * Exactly the same teach- 
ing of action i'^ given by ;Mn]iainma(l ; “ "What actions 
.ire most excellent To gladden the heart of a human 
being,* to feed the hungry, to help the afflicted, to 
lighten the sorrotv of the sorro*.vfuI, and to remove 
tlie wrongs of the injured 

Why are all the religion= united on this, that 
action, un‘-elfi=h action for others, is absolutely 
necessary, even though contemplation and renun- < 
ciation are .aHo necessary for the soul’s grovrth? 
Because we discover our selve= through our ether 
solves We cannot be content till each day vre dis- ^ 
cover more of ourselves , bat we do not discover 
ivhat v,e seek by attending to ourselves We dis- 
cover only by attending to the others around us who 
are parts of our true Self. I said at the beginning 
that the use of pain was to discover more and more of 
the I ; in exactly the same way the more I discover 
of the Other Self, the more I discover of 3Iy Self. 

It IS this truth abont our other selves that is of 
supreme importance for onr daily Irves to-day. For 

’ ZldtOiti’', XXII, 39. 

- ZTatt/s‘'^ XXV, 40 

- S(iyirg‘ of hluhimr/iarj, 31. 
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God IS seeking us through these our othei selves 
■whom we call parent or child, relation or neighbour, 
fnend or foe. It is tiue that Gtid’s Face is revealed 
in aU the religions and philosophies, and in those 
arts and sciences which lead us to an ideal land , but 
He is levealing Himself to the world m a new way, 
and that is thiough the myriads of our other selves 
who make up our humanity We have a perennial 
need of God, of undei'standing the mystery of the 
I , but this need is now beginning to express itself 
as the need, for our own welfare, of every other self 
which IS lu the world 

It IS because of this new need in every man of 
every other man that lives, that in these nineteenth 
and twentieth centuries all civilisation^ has been 
put into the crucible, and the very foundations of 
our individual and collective ethics and economics 
are being shattered in the world-crisis to-day We 
all know now what only a few dreamers knew 
before the War, that what we have boasted of as 
our civilisation and as our culture is indeed a very 
primitive and rudimentary thing, worthy more of 
the brute than of the man or of the God Weaie 
begmmng to know now that the world must get 
'united, that nations must form a League of Nations, 
that competition and waste must be prevented by in- 
ternational agreements, and that every sacrifice which 
an individual or nation has to make, to break the 
barriers of the individual or national self, is worth 



16 


Tnn Tnro<;ornicAL outlook 


^^Iu!o J'or fhere j*? a ‘Supreme need no\v in men to 
find tlioir brother^, in nations to fi'nd their brother 
nations A new hpirit of God is breathing over the 
fncf of tho V aters, and men are a^Takening slowly to 
a new- daj of uiiner=al friendliness and brotherhood 
It is this new no*‘d v.-hich gives us the new 
cnteiion for right conduct What is right now for 
us, for all practical purposes, is v, hat brings a man 
nearer to a follow m m, and what is wrong is what 
erects or retains bairiers This spirit of Brotherhood’ 
IS our ‘'taudard of good and evil, it v. ill be, as we 
Ine Brotherhood, onr ‘standard aBo of Truth We 
shall not licneeforth cotnjiare religions and philo- 
‘-ophies and <=cience‘: to find out which among them 
contain'' more ab'^lract truth than the others, we 
shall know tliat that religion or philosophy or science 
contains more truth whicli helps us swifter to dis- 
cotor our other selves through Brotherhood and its 
service In the new scales of useful or useless 
for Brotherhood *’ we shall weigh all truths of 
religion, science or philosoph} ; for we shall know by 
daily living that what promotes the discovery of onr 
other selves is the most dynamic trnth, the one 
truth which we want for onr growth and happiness, 
and we shall seek no other 

When Truth isvieighed in the scales of Brother- 
hood, we shall inevitably have coming out of each 
religion that phase which its Founder dreamt for it 
for always, and which is so rarely realised. Work- 
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selfless, compassionate ivork — will become tbe 
characteristic mark of the man of religion , and men 
of no religion at all who act ivith pity will be 
accepted by us as having all the spiritual value 
for us which we need from our brother men. 
We shall not argue about the relative merits for 
spiritual life of the Unitarian or the Trinitarian 
God, nor what makes for orthodoxy or heresy , 
we shall know that " our works are the mirror wherein 
the Spirit first sees its natural lineaments,” and we 
shall seek to achieve all work which makes for 
Brotherhood. 

We shall indeed turn once more to our Vedas or 
Bibles, but this is the type of teaching in them 
which alone we shall find gives us that spiritual 
strength and illumination which we need for every 
day 

Let tbv soul lend its ear to every cry of pain, as the 
lotus bares its heart to drmk the morning sun 

Let not the fierce sun dry one tear of pam before 
thyself hast wiped it from the sufferer’s eye 

But let each burning human tear drop on thy heart 
and there remain , nor ever brush it off until the pain 
that caused it is removed 

' These tears, 0 thou of heart most merciful, these are 
the streams that irrigate the fields of charity immortal ^ 

It IS living this practical religion of brotherly 
actions which will not only banish human suffering 
bnt will give us'a new delight in life It will enable 

^ TTic Voice of the BiUnee. 

2 
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US to sonse that harmony of reconstruction which is 
over taking place in each soul. When wo discover 
"tho beauty and obscurity of those other divine 
fragments which are struggling side by side with 
you, and form the race to which you belong,*' then 
v,o sliall hear within us and without us the great 
iSong of Ijife. 

There is a natural molod}, an obscure fount in every 
human heart. It niii}’’ bo hidden over and utterly conceal- 
ed and silenced — hut it is there At the very base of 
your nature you will find faith, liopc, and love He that 
■choosoB o\ il refuses to look wathin liimself, shuts his ears 
tor^^tho moliTd} of his heart, as ho blinds his eyes to the 
light of Ills soul ' 

Only fragments of the great song come to your ears 
while jot you nio but man But if you listen to it, re- 
tnomhoi* it faithfiillj, so that none nhich has reached you 
18 lost, and endeavour to learn from it tlio meaning of the 
mystery vihich sui rounds jou Bor ns the individual has 
voice, so has that in which tho mdividiml exists 1 /ife 
itself has speech and is never silent And that utterance ' 
is not, as yon that are deaf may suppose, a cry it is a 
Song * 

WJinfc will be nil tlie wonderful transformations of 
life when Brotherhood reigns, who shall say ? 
Something of all men’s dreams of good will then be 
the .reality. The poor wo shall not then have with us, 
and every man and woman and child m whorn^ the 
spirit of God breathes ivill have from life all the 
opportunities for^ happiness and growth which are ^ 
ills due. When Brotherhood is a ‘fact and not a 
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dream, our statesmen will find the new statecraft 
. which will rebuild a nation’s house so that within it 
none shall be miserable or diseased, oppressed or 
Ignorant , we shall not say there is no money for this 
or that reform, because then the earth aviU open up 
her treasures of gold and give us the wealth we want, 
the air and the sea will give us new forms of energy 
and, when the heart and brain are ready ,l;he hand 
will be guided by a Divine Architect to build accord- 
ing to His Plan 

Each of you must help m this day to come. Not 
the smallest child but can help m some tiny action, 
not the poorest now who cannot heap up wealth of 
hope for that future For within us is the Light of 
the World and the Power of the World — if only we 
knew how to find But the doors of all the treasure- 
houses will open if we know the right mantram to 
repeat, the open sesame of this newer day It is the 
new word of power “ Brother, thou art I ’’ In that 
thought and aspiration will lie the road to all future 
nobility, to all the joys and beauties men have dreamed 
of and of which poets have sung In my Brother — 
the friend I love, the enemy who hates me, the king 
who rules, the workman who toils, the child that 
plays, the man or woman on the bed of pain — will 
be all the religion I need to inspire my heart, all the 
philosophy to illumine my mind For man and God 
are one, not two , and in the seeking of Man is the 
finding of God 



20 


71IZ TPEOiOPFIOJ. ^iCTLOOr 


It for thj- dar vrc Tntosophi'sts are vror^nag, and 
ire I'norr we tread the right road, beca'ose each dav 
life pour= o'l j- more and more rriidoin to plan and 
Etr^rgth to acbievf* Vi'e g^'-he- in ConTenti'on= to 
dream rsnd topin'’ ; come and dream vrith c=, leam to 
plan with os, and oa cbali discover the jliimitahle 
iTonde’'= of that mysterjtha: as von are year brother, 
=o God is even you 
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There can be no more important subject at the pre- 
sent time, speaking generally, than the relation of 
Theosophy to education I do not, however, propose 
to enter much into practical details, but rather to 
suggest lines of thought which I myself know from 
actual experience can be more or less worked out in 
practice. I shall talk to you about theories which we 
were partially able to put into practice at the Central 
Hindu College, and elsewhere, with varying success • 
teachers and those who are interested in 'education 
will be able to work out for themselves applications 
of these theories if they find them suggestive We 
are merely at the beginning of educational work in 
the world, and hitherto we have been playing with it 
, India is probably the most backward country in the 
world with regard to education RunniOg over the 
Various countries from the point of view of their 
progress in educational matters, we find England, 

^ This, though not the aotunl lecture debvered at Oaloutta at the 
Theosophioal Convention, is in suhatanoe the same and -ima delivered 
a few months earlier at the Fourth Sonth Indian Convention held 
at Adyar. 
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Gfermniiy, America, Denmari:, Svritzeriand, all far more 
advanced than is India It is intereating to note 
that more than a century has elapsed rince the first 
legislative enactment -.\as parsed .vhich decreed that 
fri'e and compulcora* education is the dutv of every 
State and an e'=pntial to the progress and welfare 
of ever} comrannit}. And yet in India vre are stili 
V, ondonng vjiether free and compulsory education is 
jKi^sihle ! It IS true tiiat we are a poorer country than 
many of tho=e in vhich such education is now estab- 
lished, hot at least we ought to have found out 
througli the experience of centuries how the ednea- 
iionnl problem should be solved However, in some 
wa\'' it IS veil that we chonld not have solved the 
problem here, because the Theosophical Society has 
so much to sa} witli regard to it that if we are to 
begin to introduce a system throughout this country 
vhich shall be of real use to the countiw and to the 
kind of citizens who ought to be evolved, we need 
the gniding inspiration of Theosophy. Xothing save 
Theosophy will give us tme citizenship, neither for 
India nor for any other country. 

You ^viII remember the article in TA-e Theo^opki^t 
towards the end of last year, in which Airs Besant 
laid the greatest stress on the need for putting forth 
effort into the educational field. YTiat then from 
the standpoint of Theosophy are the great principles 
of education? The more one studies the Greek 
s} stems the more one agrees with them, the more one 
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ajipreciates them and the more one realises that if 
suitably adapted modifications of the Greek sj'^stems 
of education could be taken up and introduced into 
the modern world, the better it would be for the 
modern world Plato said that education was co- 
extensive with life , that is his phrase That means 
that education is going on all the time, whether it be 
the education of the child, or the education of the 
youth, 01 the education of the adult, oir, indeed, the 
education of the old man It is all education, and no 
one can escape its clutches Education is co-extensive 
with life because life is education, life is the drawing- 
out of the unconscious divinity within to complete- 
and perfect its self-conscious expression. Thus 
education offers us an enormously wide field, and we 
see, therefore, why it is important to lealise what 
Theosophy can disclose with regard to it What 
specific ideas does Theosophy reveal ? Roughly 
speaking, we know that the world has come into 
^ being, that humanity has evolved through its descent 
into matter, because the divine spark has come down 
time after time into denser and denser matter, until 
we come to the present momept when we find our- 
selves in physical bodies which constitute the densest 
form of matter geneially known As we descend, 
there is a contraction going on , there is a kind of 
focusing of consciousness, and an intensification of 
that focusing of copsciousness until we come to that 
little point which we know as the physical body In 
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f-omc of th" 'Ihf-o^oplnc WA's the physical body is 
d a*- the Ptnallc'fc of the bodies ; the 

larper bods hemp the n^tnil ; the mental, etill bigger; 
the cons il and the buddhic bigger shlL The physical 
body IS thu'' the ‘-'nallo5;{ of all onr bodies, and it is 
in it tliat our v.aking con<=cionsnes5 IS concentrated 
And it {-^ fr^^eii that ‘=!nalle=i of bodie'^ that conscions-^ 
neo<; bfcruis to expand, to intensify itself, to grosr, 
until u begins gradualU to pt^rineate the larger 
bodies, otu after another, the astral, the mental, and 
<-0 on Tint, m gen^'ral, is the process of evolution — 
the descent into matter, foilovred by the ascent into 
spirit. Tlio a«cont into cpint is the expansion ; the 
des^.ent into matter is the contraction 

When yon are dealing vnth young children yon see 
before you the egos indnddnalised, the personalities 
(call them by vrbatever name yon vnll) ; you see 
young people v.ho are at the moment of expanding 
themselves through growth. ^VTien yon take a little 
child you «ee something less than yon anil see when 
be grows older. There is mnch more of him there 
than you can see ; there ate infinite potentialities in 
the future, though they do not reveal themselves at 
the present moment. He is at the point when he is 
realising himself as an individual, having an indi- 
vidual consciousness. Tt may be that he is simply at 
the stage when he is still realising his individnality ; 
he may have many lives to pass through before he 
shall know himself for what he really is That, of 
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course, depends upon the stage lie has reached j but, 
sooner or latei, knowing himself as an individual, hfe 
begins the upward ascent , and then he begins to 
know himself, perhaps as the family, us the tribe, as 
the race Finally, at the top, there are the Elder 
Brethren who have the consciousness of the whole 
world in Themselves, and who are no longer limited 
by individual consciousness At whatever stage the 
child may^ be, whether he still has to know himself or 
whether he is one of the rare few who, knowing 
themselves, have now to begin to Jcnow themselves in 
others, it is nevertheless quite clear that he is growing, 
that he is expanding, and that what is happening to 
him IS a gradual increase of consciousness I lay 
special stress on that, because the whole system of 
educational teaching, from the Theosophical stand- 
point, depends entirely on the recognition that 
all the time, every hour am^ every day through 
life, what is taking place is an expansion of 
consciousness 

Thei e are three great expansions of consciousness 
given in our Theosophical literature The first is 
when the animal, through some great uprush of 
emotion — ^it may be the uprush of hate, of love, of 
intellect, or of any other emotion — ^becomes indi- 
vidualised, transcends the animal kingdom, goes 
into the super-animal kingdom and becomes man 
That IS the ^ first great expansion of consciousness 
The circle of the animal's consciousness becomes 
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all of n btiddun, as in a click, a larger circle, 
lu* Ins become* indiMtlualnod, he has become 
man Ilfs has acquired entry into the field of 
man, and it thereupon becomes his business through 
hiH earthly career in the liuinau kingdom to fill up 
ihai great ( ircle* b\’ the experiences which he will 
build into cimrncter. All of us have passed into that 
first great expansion, and we are at the stage of 
fillin£r in the widened circle of our being We are at 
the St igt‘ where, having become propnetors of that 
field of man, v.e have to till it, we have to sow it with 
experience, so as to reap character and thus to gather 
in our harvest This is the first point that a teacher 
must realise — that we arc all at that stage If I have 
the little child before me, I should say as I l6ok at 
the little creature • “ What is he doing ’ Why is he 
here ’ How is lie growang Whence has he come ? ” 
"What ought tliat little ch;ld to do properly to till the 
field of liuman consciousness, to plough it, to sow it 
with the seeds,of experience, and to utilise well w'hat 
the world shall gave him ’ He has to build in charac- 
ter on the physical plane, on the emotional plane, 
and on the mental plane as well There is.the big, 
niiknowm field in which he has to begin to work On 
the astral plane — the plane of the emotions — some of 
that tilling has already been done. He has now to 
control his emotions so that he can use them , but so 
far as the mental plane is concerned, he has almost 
limitless work before him 
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The first stage through which we all have to pass 
IS the stage where* we have to be able to say “My 
world'’ That is what the little child is* saying 
“ My world ” The nevt stage is that known as the 
Jrst o£ the great Initiations. He does not then say 
“My world”, he has to leain to saj*, after that 
second great expansion of consciousness “ Tlieir 
world.” As you know, the Masters have said 
“ Come out of your world into Ours ” Two separate 
worlds , the ivorld w'hich belongs to 3'ou and to me, 
and the. world which belongs to Them ! Most people 
in the outer world say “ My world ” , that is the 
stage which most children have reached, the stage 
when they say “ My world,” and we have to help 
each child to say “ My world ” perfectly What the 
Elder Brethren say connotes sacrifice, service, the 
welfare of the ^any. The Initiate who has passed 
the first of the great Initiations is said to be the 
Wanderer, he is the Wanderer in the world, and 
he tries to utter the phrase “ Then world,” so that 
while living in the world he may not be of it, lest his 
help be less effective He is called the Wanderer, for 
he IB a wanderer, trying to find new worlds for old^^ 
Then comes the third stage, the great expansion of 
consciousness where we say neither “ My world,” nor 
“ Their world,” but “ Our world ” That is the stage 
of the Master, the Adept level In the beginning we 
passed from the animal kingdom to the super-animal 
kingdom, the human kingdom; at the thud expansion 
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of consciousness we pass from the human kingdom to 
the super-human kingdom^ and then we say “Our 
world.” * It IS not merely the recognition of a imil\ 
'With that winch is outside, hut the realisation of the 
unity, the drawing in of everj'thing, the finding of 
oneself in the great Unity, the finding of the great 
Unity in oneself The little child witli whom we 
have' to deal has passed the first of the great ev- 
pansions of consciousness, and ho is approaching the 
second The Theosophist and tlie Theo=Jophical 
teacher have to realise that, so that they may he able 
to give to the child, unton^ciously to himself — and if 
need be during the present time wdien people know- 
so little, unconsciously to the outside world — the 
training they know he needs, the expression which 
they know will help luni on the true path, which we 
vtho are Theosophical teacliers can ooe, but which, 
perhaps, the outside w'orld is unable to under-jt.ind 
The child is approaching the ‘•econd great expan- 
sion of conscion''nc5s, and during' the proco''s he is 
familiarising himself with the great principles nnder- 
]\nng the world outside him We ha\e to aerpniint 
him with all that takes place in tlie world lie }ns 
to know' the world, to understand the world, toreali e 
the world, before be can begin to male another 
pilgrimage into '^Their world It is alwa^ s n m w 
world that opens out after eachofthf-' gnat ex- 
pansions of conccionsne-,b, and the=^e worhU im.-t Iw 
known, understood, tran-cended, before ore- esn pa'-* 
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on to the higher. What, in the light^of these facts, 
can Theosophy add to what we already know ^ What 
can TJieosophy add to the general pimciples of educa- 
tion with which we are all uioie or less familiar ^ 
Theosophy postulates three great principles with 
regard to the child, so far as education is concerned 
'There is first the pre-natal education; then there is 
the natal education , and if the phrase does not sound 
too strange, there is the post-mortem education, which 
appertains to the after-death life The pre-natal 
answers the question, “ Whence ^ ” — the natal 
answers the question, “ How ? ” — and the post-mortem 
answers the question, ” Whither ? ” These are the three 
great interrogations with regard to that little child 
whence, with regard to the past , how, with regard 
CO the present, and whither, with regard to the 
future Unless the teacher is able to attempt to 
answer these questions, he is hardly fit to teach, he 
certainly is not fit to guide Ordinaiy edupation with 
regard to the question of pre-natal questions says 
look after the mothei Ordinary education -has gone 
as far as to 'provide schools for mothers in order to 
give them education with respect to the unborn child. 
But we as Theosophists want to know about the 
child himself , where ?ki has come from <’ The State 
is interested in the mother for the sake of the 
child which is to bd born , the Theosophist is also 
interested in the child’s own past. Now how does 
Theosophy help ns with regard to that ^ What new 
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But the Theosophical teacher realises that there is 
somewhere that memory of the heaven world, and he 
tries, therefore, to find out what happens in the 
heaven world 

In connection both "with the pre-natal and with the 
post-mortem condition, the Theosophic teacher real- 
ises that he has time for everything, for reincarnation 
tells him that there is time That is the whole 
difference between the modern educationalist — the 
ordinary teacher — and the Theosophic teacher The 
ordinary teacher says there is no time, and he bases 
all his principles of education on the theory that 
there is no time The Theosophic teacher says that 
there is time, that there have been births in the past, 
that there is the present birth, that there is an 
infinite number of births in the future, and that 
there is the certainty of perfection as the goal Here 
I should advise every Theosophical teacher to base 
his teaching upon Herbert Spencer, because he under- 
stands, as no one else understands, what education is 
The only difficulty about Herbert Spencer is that he 
feels limited with regard to time, he feels that there is 
not much time His query is as to what knowledge 
is of most worth, as is, indeed, the query of the most 
prominent American educationalists at the present 
time. Let us get what we can, we have so little 
time, they say We must not go to the other 
extreme, we Theosophists , we must not say that 
because there is an infinitude of lives before us. 
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therefore we need not •^trive lo-dnv do eve’ sthv l' 
enn to make onr pupjh ehn'ienr jn t):e pr* o' 
It IB true that 'Dieo'-ophi-t*' u<’ re »](<** t)irP ?}f're 
IB all ctennt\ before iib, but \.e jiKo rt.ibve fin* 
eternity is made up of time; \Mthoiit time, iit> * ;» r 
nity; without lirnitation<> to be fr in^cendid, )e» 
omniscience to be retched, Tlie teacher mu’-* In* m 
the sunshine of eternity, but mint work in th*'*.!; id<i« 
of time He does not fit his sf udentn 1*’^*' well }.,r 
the work that they mav have to do m the werM, 
but he gives them the real relationship betwern 
tlie-iO things and tin* eternal Herbert SpejiCf r 
tn his book on E'htrafton quotes a beautiful \ ei -< < 
which, ns a matter of fact, can be aesuir**! In 
the Theo^ophist and I>j nobody else 

Coaid i\ nuin W Ke-’ure 

That his da\s wotihl eudur-' 

As of old for a tlmus md \( :rs. 

What things mietd le 1 now ’ 

Wlifil fl< f'ds mieht he do ’ 

And all v ithmit hnrr^, rT \ , r< 

Herlit-rt .S}M*nr«T s^y^ that the fuiu'! i)i v/ta. h 
education ha- to dnclrirt.'''* n fo prej^n. n- f<.- < . 

p]( to livintr, but he r n 't then i- i ** tf'oe, nsd t ! * -- 
fore wi niiisi do tie* b*' t ca'i h/iucafi w * J"! ' 
to ( p-ible Us (ompleffH toliV’/b*' tl * ’ t (I’ttf'' 

to du it H* rltart .Spe'ti i r '-ai .->11 but a 1 ' » * ^ qd-n'’ , 

Ih> want'd jas* o*e mon < ipM la i */f *">)') iC. 
and ht would hav* p a s- d into tl * r* 'k *'f th*' ii ^ 
sophic world, aud'lu-i.le w m!d Hr* f -wre.w' In 
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book He would not have altered much, but be 
Avould have replied much to bis little verse, that a 
man w secure that bis days will endure, and so 
on I He would have made an asseition instead of 
having meiely been able to make a complaint and 
a lament We have time, we have eternity, and only 
that teacher can be wholly practical who understands 
that and works accordingly, for only such a teacher 
will know what he is about, and assign to circum- 
stances their due propoi tion 

Let us come back to the question of the heaven world, 
it IS that which the child has just left Mrs Besant 
gives us a little insight into the conditions of the 
heaven world in her book Man’s Inf e in Tins and Other 
Worlds, and she divides the inhabitants of the 
heaven world into four classes (1) those who in 
their life in the world had the love emotion dominant , 
■i(2) the devotees, in union with their object of devotion 
whomsoever he might be , (3) the philanthropists, the 
unselfish workers, who in the heaven world are ever 
planning fresh ways of service to their fellow men , 
and (4) the great Thinkers, the gieat Artists, those 
who love tlie right for_ the sake of the right and not 
for any prize leligion might offer them foi the doing, 
those who are seeking aftei knowledge, who are 
cultivating art — all these are to be found in the heaven 
world, reaping what they sowed, and also sowing, 
from their reaping, the harvest of another life of 
service' , 
a 



u 


llIK TMKOSOPllHJAL ObTrXtOK 


In tliat heaven worlfl the child has realised his 
ideal, and iherefoie the child bring', out of the hea\en 
v/orld Moiue memory oJ that ideal into the world in 
which lie noi\ In os He is not far from the ideal, 
and theieforo ion should tij with your intuition and 
your infiOligence and your power to discoi er along 
ivhal particular lino that child lias to go, v/hat he 
has brought with him from tlie heaven world. It is 
a qui'stion of tact, sympatliy, imagination, and of 
yonr-^elf lealising the truth of the great Theosophic 
principles, ft a ill take many mistakes, ivith a few 
successes, to realise ivhat he is and to which of these 
four classes the child belongs, but it will make things 
enormously easier. You will know that his weaknesses 
come from lus strength — are, indeed, signposts point- 
ing out his virtues , that ivhat he knows as failings 
are siinpl}', in many cases, excess of virtues, and yon 
make allowance for all these things. You see what 
IS lacking when you see to what cla«s he belongs ; 
yon see what is likel}' to be the weakness — ^yon expect 
it — and you allow for it You thus see how important 
is the knowledge which Theosophy gives us as to the 
heaven world. The care of the mother is necessary, 
yes , but, says the Theosophist, whence has come that 
child ’ And the answer to that question is one of 
the special contributions of Theosophy to the pre-natal 
aspect of education 

Tlien Theosophy has a great deal to say with regard 
to the natal condition First, that the child is not 
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merely tlie pliyeical body that you see before you We 
t-alk of astral bodies, mental bodies, land so forth, and 
we know that some day the ego is to be the master of 
these bodies He has more tools than one , he has more 
instruments than one,,piore modes for self-expression 
has he than one And so we look upon the child as 
a multiplicity in a unit}' We understand him better 
when we know that though he is now Imng in his 
physical body, he is also using a mental body and an 
emotional body, and that one or other of these may 
be dominating him at any particular moment We 
dmde him into his component parts, and we are not 
cross with him, under aggravating circnmstances,asthe 
ordinary teacher would be, because we know that not 
all of him is there , there is something left over , one 
body is dominant, but there are the other bodies, 
and there is the ego, unsuccessfully for the moment, 
striving to control its vehicles No Theosophist 
can say that' any child is hopelessly wicked He 
may have little control over one body , he may have 
little control over another body, but the ego is there, 
and the ego is bound to achieve, because God, from 
whom he comes, and who is omnipotent, has willed 
that every part of Himself shall achieve In eternity 
no one can be wicked, in tirae''we can be ignorant — 
that 18 all And that is all that the teacher can say j 
that IS the only judgment the teacher can pass, and 
it IS well that the' Theosophical teacher should recog- 
nise this clearly 
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So fur H<, th#. nutiil conflitioii n concorncd, 

t')itl.lr-ri Til. r- un- th- "him." iluldnni Theno 
ni">» tht .’htl'IrcH t<i ^vlio develop 

t'lnt.Ciun tlir^iui'h tin iiifliioiici' of rnufiic 

III tA.,t'dufiu' !; I'inid iv{ ilml I'uid you work on hi^i 
eoiotional .till] irdiiihomtl Imdi.". So, jfyoulouon 
rdiiliJ v,!to 1, ('wh titi} •* hhie ” in Hpint, son Sivy to 
your. (If (Iml nft.'Mtion > hould h*. jmtd lo liB einotioiiftl 
Htnl intuifu.inl Lo hf- ; y nii r.j.'icliido tliiit the best 
V. 'IS l*> help tiint ( liiid nnd lo help the ej^.o, h to 
surround him 'vith ihosi inilnencis to winch ho can 


most reedily r«ispoml If you try' to help Inin m 
any otln r way v it will, not bo ^o becaiis * the ego 
cannuf easily bi‘ r< aolied throiiffh thc-s« 

'rile srtond » lasH are tin. "crimson ” clnhlren , tliese 


c'bildren are the children of euloiir, and they have 
their piimuji d r.'spousi* m the ufToclioup, and need 
teiiehers and other jieopln wiio, will love thorn 
Criiirna children are olmnniiig little creatures, and 
there are a certain mlinbei of theso Jti every' school 
Tiion there are the " yellow ” children , these are the 
intrllectual children And fumlly theio aio the 
"green” children, who rnprosent sympathy ; they 
are !il«o tie’' children of action, wdiicii is what true 
svinpathy' really means There 13 no real sy mpatliy 
eveept ns it' manifests itsolf in action, either on one 
plane or another. In Man Whence, Uow nnd 
WInthvr no are told that the blue nnd the crimson 
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childi*en coneapond to the bhahh yoga type, while 
the yellow children belong to jilana yoga, and the 
green children to Larma yoga That is an enormously 
important division in the science of teaching children 
The Theosophical teacher has to find out what kind 
-of child he has to deal with, and must leoord him 
-accoidmgl}'^ When I was Principal of the Central 
JEindu College I did not classify these cliildren as 
blue, green, yellow, crimson,' for I did not theti know 
anything about these things, but if I became Principal 
of ,anothei College, 1 know 1 should have four exeroise 
boobs — one for blue, .another for yellow children, and 
so on In this classification I may make a large 
number of mistakes , I may often have to transfer 
children from one class to another , but some day I 
shall get each one of them right, through experience, 
thiough' imagination and thi ough sympathy These 
are the four classes, and they correspond to what the 
children have been in their heaven world, and we 
must always take that fourfold division, into whatever 
world we may be considering > 

Theosophy i says something more that is very 
important It marks out i the different periods of 
unfoldment. It' says, to. start with, ‘that the first 
period IS frbin the age 'ot one to the age of seven 
Most educational authoiities will say from one to six or 
from one to fiVe , a few people say one to seven The 
Theosophist says that pi'iraary education should begin 
at the ' age of seven years^ I do not mean to say 
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that there is no education before seven I mean that 
up to seven there is one typo of education, beyond 
"^even anothqr type of education From one to seven, 
says tlie Tlieosophist, is the period of self-discovery 
’I’he joung creature (I cannot say the ego, because 
tlio ego IS not really down in the physical body yet, 
i( ^ IS really the oleinontal who is in charge and who- 
1 epresonts the ego at this stage) of the self-discovery 
Iieiiod typifies the nice, at this period the child 
recapitulates the racial characteristics, rannmg 
tlirougli, in his pre-natal period, the earlier non- 
Imnian stages. Herbert Spencer says that the child 
goes through that which the race has gone through, 
find that -uhat has to be done at this period is to make 
the child a good animal Quite truly so, says the 
Theosophist, we do not for the moment want to make 
him a genius or a saint — \ke want to make him a good 
animal Tins simply means that his body must 
show forth the best of the animal characteristics, 
whatever these may be 

From the age of seven to fourteen the ego picks up 
cendenciGB, aud needs a general education We do 
not want him to specialise between these ages, but 
merely to acquire the general principles of things on ' 
a very small scale In that period the family is 
typified, and if yon will read Mrs Besant’s writings 
you will see that she emphasises that in this period the 
ilidividual acquires the family virbues, in this penod 
the foundations of the'faraily virtues have to be laid 
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Tliab inusfc be done eifchei* in the family itself, oi 
else the school must be such a family, and be so 
perhieated with the family spiiit that the piinciples 
of tainil} life may be strengthened From fourteen 
to twenty-one thei'e should be the development, 
not of general principles, but of self-expies- 
sion, and hence this interval should be devoted 
to the beginnings of specialisation A youth 
should be given opportunities to show himself (or 
herself) for what he is, for he is now the individual 
He becomes aggiessive, very often unpleasantly so, he 
becomes self-assertive, dogmatic All that means 
that he is trying to find out his special characteristic , 
the ego IS trying to see what kind of service is to 
be his special contribution to carry liim on m the 
world from the second expansion of consciousness 
to the third And so the individual is then 
dominant « 

We might dmde up the period after twenty-one as 
follows from twenty -one to thirty-five, devoted to 
citizenship and to the family A man has to support 
his family, it is his duty to do that, and he lias his 
duty as a citizen as well From thirty-five to fortj'- 
nine is the next period, and in it citizenship is more 
important even than the family Children are begin- ' 
ning to grow up; they’^ aie beginning to be able to 
take some of the burdens of the family from the 
shoulders of the elders So that at this stage citizen- 
ship is even moie important than the family Then 
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from forty-nine lie becomes, as it were, a Sannyasin 
He. does not lo^ie touch with the world , Ins family 
ties cease to be binding, but to the citizenship quality 
you add fclie race quality. The man of fifty ought 
not merely to love Ins country, he ought also to begin 
to reach the stage when he is beginning to love the 
world as well. Some ought, perhaps, to be able to 
reach that stage earlier, but at least the man of fifty 
ought to realise that not only does he owe special 
service to the country to which he belongs, but 
thati he has a duty to liumamty at laige. And 
then comes the final stage of all, when the individual 
owes no special duty to his country, but belongs to 
the world, symbolising the time when the individual 
shall have passed through that third great expansion 
of consciousness when he talks of " Our world ” He 
has given himself up for the world, and that has to be 
symbplised in the lives which we try to make our 
citizens lead That is, roughly, something of what 
we can say with regard to the natal period 

The post-mortem period is very important, because 
the pre-natal training and the natal training will in- 
fluence enormously the road that the .individual will 
take after death The period he will pass in the 
heaven world depends on the training which he has 
received in the various periods I have enumerated. 
Entirely apart from this question of the heaven 
world, however, there is another question, we are 
told ' the question as to what .particular service that 
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child, that youth, that individual has to render, of the 
specialisation he is taking up 

Think of the Hiomrchy each member must show 
that he is a specialist in service The condition of 
admission bo the higher ranks of the Brotherhood is 
that one shall be a specialist in sei vice along some 
special line , in the lowest ranks, that one should 
recognise a certain speciality which is to be developed. 
Non, each one of you has some special service to 
render to the world, something no other individual 
can rehder There is something that you can give 
to the world , and it is the business of the teacher to 
help yon to try and find that out The ego, the 
mobhei and father, the elemental (during the first 
seven natal yeai*8) and the teachei, they form a little 
committee The elemeutal drops out after the age 
of seven , but the mother and fathei and the teacher 
should never drop out Indeed, as far as regards the 
teacher, he represents the Master, and the Master 
never drops out But there is always that little 
committee that ought to know what to do in order 
to help 

Then there is the child more or less as he is 1 
said a little earlier that it wds an expansion of con- 
sciousness which marked the growth of the ego from^ 
the beginning of the human kingdom right' to the 
beginning of 'the super-human kingdom, and I should 
like to show 3 ’'ou how you can bring out that expan- 
sion of consciousness, how you can bring about an 
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i-itMtiof in a little child- Yoa knorr hor- the Theo- 
^■ophi=t lool- = fo’-vfird to Initiation ; hovr he fer-l* that 
there i- to I>f g-iv*-!! him an added po-rer^ capadrv' and 
"fcreiigth ir r it j= the goal for tho^e vrho 

knov ’> !izt Iritiation i* JBnt there are intertnediate 
‘■'.age', ard f -ha li read to jon a little de^CTspt’on of 
initiation in vHting. I do nor imagine fladame 
ilon:o--ori kno'-. much abont Initia'^ion, bat at jeart 
-hn k’^o*>'-= -rhat an initiation i- t-o a little child, and 
if e^en' phjcicsl plane teacher could bring his 
children to this erage, he vronld be doing incalculable 
=er ic'- ; 


One l/ecntifcl D:;ceirber da;", "hen the suu shone 
and the air •v-'.iS litre Spring. I vreut up on the roof "yriih 
the children Tier vrere plavrng freeir shouL and a 
namlArr of them ~ere ecthered ahoat me. I t-zs s^ttirg 
near a chimnev, and <^a:d to a little Sre-rear-old tor 7"ho 
sat hiO^'de in«-: ^JJrz" me a p'cture <vf this chimnsj',’^ 
giTong him a^; I =^pohe a p’e^ e of chalk. He got doTm 
obedjer.tlj" and made a rough sketch of the chimeeT on 
the ti!c= vrhir a formed the £oor of this roof terrace As 


is mr custom vith little children. I eucouraged Vm- 
prai='b;g his -"crk. The child looked at me. smiled, 
remained fora moment as ;/ ryn the point of curding into 
some jo-ou*- act and then cried ont: "*! ozny-ntel I 
can o-ritei" and kreehng d-rtn again he 
tmvemcn; the '’'orr: ‘-hand". Then, full eferthusi 


'mote on the 


he urrote al=-; 


sj ‘ rhimnejf' *‘roof". -Ac he —rote, he 
^onrinue'l to cro' out: ‘'I can mrite! I knovr io^ to 
' His cries of jor hraugbr the other children, 
vrho formed a oimle* about loim. loo'ring dtrirn 
a- h-'t. -"ori: iu srupiSed amazement. Two or three of 
them ‘.^'d to me. ti^hlingovith excitement: Giue me 
the chalk. I can rrite xon" And indeed thej began to 
vrrite -i'arij.u5 ’•.rords: mamma, hand. John. chimneT.Ada. 
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Not one ol them had evei taken chalk or anj othei 
instrament in hand for the pnrpose of anting It was 
the fillet time that they had ever wiitten, and the} traced 
an entire aord, as a child, adien speaking for the first 
time, speaks the entire woi-d 

That IS a regnlar physical initiation The teacher, 
in the moment of that enthusiasm, when that ex- 
pansion IS taking place, should try to explain to the 
child ]nst why he is doing what he does He should 
explain, foi example, for what purpose the child 
should wiite — that service may be done thiough 
writing Similarly there are initiations through 
arithmetic, through geography A child’s life must 
be a senes of small, tentative initiations, typifying 
the spint-tone of the real Initiation, leading up to it 
gradually, so that when the individual conies to the 
First Great Initiation he flashes into the buddhic 
plane and says to himself in an ecstasy " I am one 
avilIi everything ” He may then recognise that this 
flash of enthusiasm, when he has realised himself as 
one with Nature, is the direct result of those smaller 
initiations which have been taking place time after 
time, life after life, lepeated one after another in . 
various lives until they aie unified in the First Great 
Initiation itself It is for such constant expansions of 
consciousness that all teachers should look , the 
small exjiansions at shoit intervals for the young 
child, bigger expansions at greatei inteivalsfoi the 
oldei child 
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Jt IS important to remember that this episode 
described by Madajne Montesson^ though m ^oine 
senses the result of training, is far more an entry 
into a new world The child has entered the world 
of ivriting He knows he can write He has 
recognised, with a burst of joy, a capacity of ivhose 
existence he has hitherto been unaware, and it becomes 
now his happiness to express the new power in an 
infinite variet}' of ever-increasingly perfect forms 
We are told that when au individual reaches the first 
of the great Initiations, he becomes aware of a new 
power True, through many lives he has been 
gradually preparing to learn to wield that power, but 
the pow’er comes to him as in a flash, and the import- 
ant fact to remember is that between the First and 
the Second of the great Initiations it is his business 
to learn to express to the satisfaction of the Wasters 
the new power entrusted to him 

If I may be permitted an illustration from the 
War, troops are carefully' prepared for a great push 
The land is surveyed, and all obstacles removed which 
are capable of being got rid of. Then comes the 
time for the rush to the enemy’s trenches Step by 
stop the men have to tread the intervening ground, 
but while, from the standpoint of the private soldier, 
the trinmph consist in occupying the enemy’s trench, 
from the standpoint of the General the positions won 
have to be consolidated before a farther advance can be 
made. All that the new position means must be made 
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effective as against tLe enemy Then comes the time 
for another rush forward, and this in its turn is made 
possible by the extent to which the strength of the 
earlier position has been utilised to the full Such a 
process is going on all the time, in every phase of life, 
and it IS the basis of education Our business is to lead 
the child almost unconsciously to know himself and his 
powers, and out of the abundant ]oy with which he 
recognises a new faculty, to give him courage to per- 
severe step by step until that faculty has been com- 
pletely contixilled The young Initiate experiences a 
moment of supreme ]oy as, for the first ^tirne, he 
realises a certain aspect of the Unity He determines 
that he mil make that Unity a living reality, and 
the struggle in the lower worlds becomes possible 
because a sense of the joj he experienced ever abides 
witb him , > 

This, in the earlier stages, is the way in which 
Theosophy would modify the existing educational 
process, Madame Moutessori has grasped tins reality, 
and has applied it to the education of young children, 
but it needs application in all stages of education, and 
if it were applied, would help maturity to retain the 
enthusi.ism of youth Such expansions of conscious- 
ness are taking place more frequently than we know, 
and, indeed, in the most varied conditions of life To 
many, entry into the Theosophical Society is a very 
definite expansion of consciousness, which they feel 
has to ' be filled in by living as far as may be the 
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J heosoplnc life hvei jwbeie expansions of conscious- 
ness ate (aking place The duty of the ordinary 
teachei is to recognise their value, ^/hlle the duty of 
fclie J licosophic teacher is to relate them to the major 
expansions of consciousness to which each one of them 
IS leading Life is, indeed, but a senes of minor 
expansions of consciousne-js followed by innumerable 
fillings in A held may have been bought, but it has 
to be ploughed, and seeds sown in it, before its true 
value can come to its owner Sirailarlj , the JlontessoVi 
child who cries . “ I can write, I can write,” has yet 
to use his writing power in the service of the world, 
'I’he expansion of consciousness connoted by the cry 
has yet to be completed in the service. 

From the increased sense of capacity thus con- 
sciousl} felt, the child gains courage to build ouivards 
to the ne,xt stage But it is obvious that for little 
children there must be a number of small expansions 
of consciousness, not too far apart ; though as in- 
struction proceeds, the period of preparation for the 
ensuing expansion of consciousness must gradually 
be lengthened by causing the pupil to understand 
how much there is^to fill in The young child must 
not have too much to fill in Encouragement means, 
therefore, the ariangeraent of training so that the 
pupil may come upon an expansion of consciousness 
ftt the appropriate time In the very early stages of 
childhood, part of the duty of the teacher is to draw 
the attention of the child to that which otherwise he 
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might not recognise as ar^ expansion of consciousness 
at all. That is the principle underlying the idea of 
praise as a necessary concomitant to the earliei stages 
of growth The teacher should realise that his or 
her praise is nothing more nor less than the recog- 
nition from the outer woild, for the sake of the lower 
bodies living m that world, of an expansion of con- 
sciousness the ego himself appreciates but which 
appreciation he may not necessarily be able to convey 
to his lower vehicles 

In other words, it is the business of the Theo- 
sophic teacher ^o associate himself with and to co- 
operate with the ego. The ego needs an ambassador 
down here, and the ambassador should be the 
teacher. It is the ambassador’s duty to find out 
what the ego really wants, and to help the child, the 
ego’s machinery, to satisf;^ its master. It m as if the 
ego were saying to the teacher “ I do^wish yon 
would help me with my vehicles ' Ton see, I have 
had to plunge them into a world m which I find it 
rather difficult to control them. I had to send them 
there because even those worlds are reflections of the 
Divine, so I had to know all about them I also had 
to run the risk of their getting into difficulties But 
I should be infinitely obliged if you, who have got 
hold of your vehicles, having had them 'more years in 
the outer world than I have had mine, would ]ust 
lend a helping hand Your vehicles have gone' 
through the stage through which mine are goine now. 
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and I should be mucli obliged if you would help me 
as faT as you can , on]}' please do not try to take 
my place Kemetnber that mj vehicles have their 
own ego Your ego must uot follow that vehicle- 
giabbing polic\ which so many teachers adopt in the 
present dn> ” . 

AVe must nevei forget that, from the Theosophic 
standpoint, the young children we see around us have 
but recently left the heaven world If we could only 
realise it, man\ of them have, probablj, a memory 
of that heaven world which, though in the subliminal 
region of consciousness, still, to a certain extent, in- 
fluences the vaking life, and might, at all events m 
exceptional cases, be brought within the region of 
waking memory Now the heaven world may be ' 
looked upon as m some way a concinuous expansion 
of consciousness Im that world great ideals and 
great abibitions are expenenced as actualities^ ' 
and their giandeur and beauty make the egos 
want to come back into the lower worlds/ realising 
that in the experiences in the lower “worlds are 
to be sought ' the foundations of, the realities they 
liave' in the heaven world been unable to hold 
The picture is glorious and real while it lasts, 
but sooner or later it begins to fade, and they " 
learn that only in the lower worlds is to be found that 
wonderful secret which shall produce pictures 
imperishable But the very beauty of the pictures 
makes it worth while to come again into the outer 
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world. And tte 'i'heosophic teacher, when he is 
looking at these little children, must realise why he 
sees them round him 

They have ]ust come from that hea\ en world, and 
they have come for a special purpose' It will take 
them many lives to accomplish that purpose, but the 
purpose IS clear , and they need to be helped to bear 
the purpose in mind, since it is so easy to imagine 
that the means are more real than the goal The 
child is in the midst of those objects of the senses 
whereby the goal is to be reached. Amd there is 
the inevitable tendency to imagine that perhaps the 
objects of the senses themselves are the goal The 
teacher must ever remember that he stands to 
emphasise the permanent amidst the impermanent. 
The child comes into a world full of objects of the 
senses, and his tendency is inevitably to limit himself 
to form There are so many objects of the senses, 
that he desires continuously to be rushing from one 
to another. The objects of the senses have their 
value, are indispensable to growth, inasmuch as they 
are the mothers of interest, but it is the duty of the 
teacher to help the child to pierce beneath the, 
fleeting form into the eternal reality. 

In Time the teacher represents Eternity, and I 
do not think it possible better to sum up the teacher’s 
duty than by sapng that while the teacher should 
train his pupils to have ambitions and to work 
for their fulfilment, he must never ^o-et to 
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provide in the charactpr of his pnpils against the 
despau that ooines ulien a cherished ambition has 
failed '{'he more evolved pnpil will, sooner or latter, 
learn to noilc as if lie wore ambitions, but actuallv to 

' tf 

be free from that t\pe of ambition v/lnch can oulj be 
'^afished wlirm it reaches tlie particular goal towards 
tbe act omplisliment of wbicb its energies w'ere 
■directed Knowing tbe truth of reincarnation, the 
teacher c.in impress his pupil with tlie fact that the 
way to •'iicceed is to strive, and to remember that 
siuccess must aventimlly come, though it may not 
come when we eitlu r want it or expect it The will 
of man is divine, and therefore omnipotent 

Children should be enconraged to deteimine that 
they will become truly great in some department of 
human activity One may determine to become a 
great singer, another a great orator, anotbei a great 

statesman, another a great teacher, another a great 

/ 

soldier If the teachei is able to awaken within his 
pupil the sense of assurance with regard to theinevit- 
?xbleness of the goal, however long the goal may take 
to leach, the child begins to derive from that sense a 
capacity of detei mination and perseverance of inestim- 
able value. It has always been my practice to lay the 
very gieatest stress upon imagination I have never 
cared how' wald the imagination of my pupils might be, 
provided it w'as directed to a noble and uplifting end. 
Imagination never runs not when it is accompanied 
by the perception of tbe truths of reincarnation and 
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pf karma That; A\liich a child wills to become, 
that he must become, provided his will is trained to 
bo firm and unshakable From Tlieosophical Schools 
should come young citizens full of enthusiasm 
and imagination, happily united to a knowledge that 
every dream can become a realit}* in couise of time, 
provided that its inspiring influence is used to 
encourage perseverance from step to step Tlie 
youth trained on Tlieosophical piinciples should be a 
most powerful force in National life 

Let me now say a word witli regard to the vexed 
question of discipline The Tlieosophical wev, that 
humanity is slowlj but surely proceeding to a stage 
in which there will be no need for external rule, m 
that every one will be a law unto himself, finds an 
interesting echo in Heibeit Spencer’s view as to the 
object of discipline He saj's “ Remember that the 
aim of yom discipline should be to produce a 
self-gotermng being , not to produce a being to 
be governed hy otjiers ” Carrying this principle 
further we begin to understand the place of dis- 
cipline in education Just as in the earlier stage of 
the growth of humanity we had divine Kings who 
imposed groivth and happiness from without, so 
the relation of the parent to the child, or that of the 
teacher to the child, represents, however inadequate!} , 
the Divine King period of the race In the very 
earliest stages the parent or teachei ' determines 
the results of action, by determining the actions 
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themselves A little later on the elder gradually 
Ida"; es the child to the natural consequences of his 
actions, alwaj’^s taking care that causes are not intro- 
duced IV Inch would lead to results of an overwhelm- 
ing character 

From the standpoint of ' Theosophical teaching 
this IS exactly the stage in which humanity as a 
whole IS evolving at the present moment In olden 
tunes only those natural consequences were allowed 
to us which we needed for the particnlar require- 
ments of that stage of our growth The law of cause 
and effect was worked for us We are now at the 
stage at which we incieasmgly take the law into our 
own hands. Says Herbert Spencer 

All transitions are dangerous, and the most dangerous 
IS the transition from tlie restraint of ^he family circle to 
non-restraint of tlie woild Hence the importance of 
pursuing the policy we advocate, which, by cultivating 
a Jioy’s faculty of self-restraint, by continually increasing 
the degree in winch he is left to his self-restraint, 
and by so bringing him, step b}' step, to a state of 
unaided self-restraint, obliterates the ordinary sudden 
and hazardous change from e\ternally governed youth to 
infernally governed maturity Let the history of your 
domestic rule typify in little the history of our pobtical 
rule at the outset autocratic control where control is 
really needful, by and by an incipient constitutionalism, 
in winch the libei ty of the subject gams some express 
recognition , successive extensions of this liberty of the 
subject , gradnallj' ending in parental abdication 

This is an admirable statement of the relation of 
teacher to pupil, but, from the Theosophical stand- 
point, the words parental abdication ” do not 
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altogether express that which actually happens As 
in the case of humanity ns a whole, the Elder 
Brethren never abandon or abdicate Their position as 
rulers and guides, similar!}, the parent oi teacher 
down here must never renounce tlie position of 
teacher He may stand aside, but he never abandons 
his watchfulness It is not suflicientU remembered 
that the word “ tuition ” literall) means watchfulness 
or guardianship The extent to which the pupil will 
be able to reach the stage of self-control without the 
need of external law, depends upon his place on the 
evolutionary ladder. Some pupils may need more 
control from without, otheis lessj but the ^heo- 
sophical teacher ever bears m mind the methods by 
which the Elder Brethren trained humanity He 
remembers that 'as a teacher he represents the Elder 
Brethren, as his pupils represent humanity And he 
adds to this knowledge a realisation of the fact that 
child-history recapitulates in brief the history of 
the race c 


Believing rn reincarnation, and understanding, at 
least vaguely, the Theosophical interpretation of the 
process of evolution, the Theosophical teacher should 


have been able to grasp the fact that that which he 
does not see in vthe child is of intifnitely greater 


importance than that which is evident In other 


.words, that which the child appears to be is but the 


faintest reflection of that .which in reality he is 
Further, he must carefully bear in mind the fact that 
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zrie worldly ^'andards vrherebj we judge capadtrj are 
more often than not faulty in the extreme. They 
maj, he fai’-Iv satisfactory’ as regards the average, 
hat they are nopele^slv inadeqnare to mesruretlie 
ezcaptional 

Tnis jc important wnen we conside~ the valne of 
examinations. The JTheo^opbical principle sbonld be 
onb to introduce the external examination when, 
from rhe worldly standpoint, it becomes a necssnty, 
'•Then, thai is to =av, it j= the next necessary linh 
between the individual and the vorld around him. 
As Wiiliat Jame= says, the vital thing about an 
Tndiridua^ is ^ hi= emotioral and rcorai energy 


and dogs’ednes?/' and no method of measuring 
these ha5 vet been discovered. Indeed, this energry 
and doggedness may often transcend defects of bodj 
o~ of the senses. ^Ve are told that the Kind Hdber, 
"with hh passion for bees and ants, can observe 
them to other T>eople''s ey^ better than these can 
through their own ’ . - « 

Thf= leads ns to the concinsion that the body is 
hut the instrument of the soul, an instroment vrhicb 
is hy no means indispensable. ’’•VTiac we happen to 


he in anv iadiTidcal life is of far less importance 
than trhat we are eternally. True, in any indrndnal 
life tre have to deal vith the characteristics expresse-i 


at the time, bnt the Theosopuzcal teach' 
forget that the child he sees before 
partial £xpres==^on of the IXonad Tmain. 


■r must never 
him is bat a 
The llonsd 
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is the assurance to the teacher of the child’s future 
perfection. The child irangnies the part to be the 
whole nie teacher, knowing the part to be but 
part, 1 ecogmses that he sees but a portion of the 
whole The Theosophical teacher has an enormous 
advantage over those who do not know, for with his 
added knowledge he is able at least dimly to perceive 
the process of evolution which has brought the ega 
to the stage in which he sees it, and he also has some 
vague perception as to the pathway of the future. 



PROBLEMS OP NATIONAL AND 
INTERNATIONAL' POLITICS 

B} B P ‘VVadia 

Thf subject of this lecture sounds controversial but 
I do not think ray address will be dragged into the 
arena of controversy for some time to come In a 
way I wish it would'form a topic of hot debate, for 
then it would mean that the world is changing in its 
views on political problems We have often beard 
that Theosophy has nothing to do with politics I 
do not agree with that view, even when by politics 
IS meant the ordinary discussions of political problems 
in a country involving* strife of parties and all that 
goes with it However, I do not think any insti’ucted 
member of our Society will rule out of court the 
study and exposition of such problems of politics as I 
desire to place before you to-day. And I am inclined 
to believe, that the world outside the Theosophical 
Society will pass it by, and deem this lectuie one' 
more quaint outlook of a cranky Theosophist 

I can guarantee more Theosophy than politics in 
this lecture, but at- the outset I would like to make 
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clear two points first, that what I ‘=8) embodies my 
own personal opinion and should not be regarded m 
any way as authoritative. There is always a danger 
of individual opinions of prominent Theosopbists 
being taken as tenets or doctrines of the Tlieosophical 
Society, and I think it becomes the duty of student 
after student of the Sacred Science, as he puts the 
fruits of Ins study before the Society, to affirm 
that individual opinions do not narrow the fine, 
broad platform of our international organisation 
The second point is this I would like you to note 
that what I sat here is the lesult of the study of an 
individual brother, with all his limitations of vision 
and penetranon, which he himself might have to 
throw overboard, as he gams more knowledge or 
better faculties of research I should never have 
dreamt of giving this lecture of ray own accord, and 
so, if I do not satisfi" you, please throw the blame on 
our President who put me down as one of the Con- 
vention lecturers this year ' Now to my subject. 

Eeligiox akd Politics — A Compaeisox 

The first thing I should like to point out is this, 
that the prevailing view from which the entire range 
of politics IS observed, is the Western and modern one 
The way in which the hoary East looked at political 
problems was different In these lfy;er centuries in 
which the estem world has been influencing, more 
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and moie, the thought-atmosphere of our civilisation, 
the older view of politics has gone out of fashion, 
IS forgotten, is not even considered Just as the 
nineteenth centuiy scholars traced the source of 
religion to superstition and described the evolution 
of religion from the totem and the fetish to mono- 
theistic phases of thought, so also our political 
thinkers trace the history of onr political evolution 
fiom the tai-oft periods when savage tribes tried 
their hands at the art of government The patri- 
archal family, like the totem in religious thought, is 
the seed from whicli the many-branched tree of 
modern politics has grown It i§ said One Uni- 
versal G-od from the totem, our vast political structure 
from the patriarchal family , , ' ' 

That IS not tlie mew that Theosophy takes Our 
Society has been instrumental in enabling the world 
to take a somewhat different view of the origin of 
Religion and religions It has not wholly succeeded 
as yet, but already we have taken a great step, and 
we find that some of the ablest thinkers of the West 
are inclined to take our view regarding the evolu- 
tion of religion Similarly we may succeed — I think 
we shall — in helping' Western civilisation to accept 
our mew i egarding theories of Political Science The 
Theosoph.cal outlook in matters religious is being 
accepted very fast nowadays, and I shall not be 
surprised if our angle of political vision presently 
finds acceptance in the ^vorld of international politics 
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which IS steadily emerging' before our eyes ^ It is 
that Theosophical outlook on political problems, not 
of any one particular nation, but of humanity as a 
whole, which is the ob3ect I have in view I wll 
not talk of Home Rule and Communal Represen- 
tation, or the Russian Revolution and American 
Trade, oi the many and vaiied problems which are 
now engaging the attention of politicians and states- 
men in d’fferent countries A.11 that I propose to laj 
before you is a few principles which bring us to the 
elfevated spot from which, as Theosopbists, we view, 
understand, and interpiet the political pi ogress of 
communities, nations and races It is htting, there- 
fore, to mention here that you should only expect a 
somewhat disjointed lecture, the sequential flow of 
idea after idea, linked one to other — thus present- 
ing a complete picture — is beyond me to-day I 
shall endeavour to put before you a few ideas, which 
appear to me to be principles, which may enable all 
of ns to study further — that is all I can do 

Divine Goveknance 

Modern civilisation does not yet accept the view- 
of the oldei world, that the evolution of foi ms and 
institutions, and the coi responding unfoldment 

^ Dr 'Woodrois 'Wilson, the great democrat, in bis excellent 
volume, Ihe State, makes reference to kinship — which according to 
him IE a fundamental principle active in the -production of the 
original State — and Eeligion ((^ pp 14 and 16, where the origin 
of Religion and the State are discnsBed) 
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of sonIa and pnncjples, takes place according 
to some definite scheme, divine in origin and mainlv 
snperpb} steal in natnre It does not vet favour 
the idea that hnmanifcy is gnided along its path of 
progress in term'' of a -well defined plan. The divine 
governance of the vrorld is regarded a^; an absurdity 
by science, and is onU made of bv relicriods folk 
as a figure of speech to console theii minds in times 
of sorrow or difficulty. For a statesman or a 
politician, the consideration of divine interference as 
a factor of practical politics, the consultation of divifie 
schemes and plans as an aid to his everyday work, 
wonid be a fantastic notion indeed ; any legislator who 
dared to talk, even vaguely, along snch lines, would 
be shown the way to the nearest Innatic asylum A 
man or woman holding «nch views or beliefe works 
in silence and has to keep them private, more or less, 
if he or she happens to be a politician. 

Now that i= the first point I would like to put 
before you The instructed Theosophist believes or 
knows that there is a divine scheme according to 
which progress — sub-human, human, super-human, 
physical and visible or snperphysical and invisible 
— is taking place. 

The scheme of progress, divine in origin, was an 
object of <=tud3' to the ancient®. The Divine Kings who 
guided the infant humanity of later Lemnrian and 
Atlantean days, did their magnificent work in terms 
of that ®cheme At the dawn of our Aryan Face, the 
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ancienb Rshis and Yogis had visions of the Plan, and 
performed their task accordingly As man was able 
to stand alone more and more, as his instinct and 
mind unfolded their powers in course of time, as his 
intuitions began to work, according.to the dictates of 
the Plan, physically he was left to himself to build 
his individuality and advance with the help of his 
awakened nature The Readers of the Plan vanish 
from the pages of history, and when we come to what 
is now called historical times, the very 'existence of the 
Scheme is not referred to. Take the Puraijas — and 
(the facts of the existence of a scheme, as also the 
workers of the scheme, are evident, take the later 
Iranian writings or Greek ones, and we still come 
across references to the existence of the old Seers'and 
Divine Kings and religious Teachers But come to 
modern history, and we have no Scheme and no 
Divine Helpers who aided mankind on its upward 
purney Still later, and the notion of an upward 
journey becomes non-existent, and only m the latter 
part of the nineteenth century, because of the writings 
of Darwin, evolution — only materialistic and bodily — 
comes into prominence The happenings of our later 
days, the many scientific discoveries, the fruits of 
Spiritualism and Psychical Research, but above all 
the teachings put forward by the Theosophical 
Society, are causing the thought of the world to tend 
to the idea that there uiay exist .some kind of 
process or plan or scheme, accoidnig to which the 
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entire progress along many lines, of the whole of 
mankind has been taking place The oft-quoted lines 
of the great Victorian poet, Tennyson, are only an 
index to the thought of his world which has been 
groping in the dark to find a better understanding of 
this ever-moving panorama of evolution At the 
beginning of his In Memo) lani he 'advises ns to let 
“ie\erence in us dwell,” and at the end, with the 
help of that revet eiice, he sings of 

One God, one Ian, one element, 

And one far-off duine e^ent, 

To nhich the whole creation moves 

That Divine Event has a political significance which 
forms part of our stud} this morning 

The Plan and the Helpers 

Now that IS the first idea to be grasped for the 
purposes of our lecture . that even the political 
evolution of humanity is taking place in exact terms 
of a Divine Plan; further, that the political evolution 
proceeds along lines to which it is guided by Those 
who know of the plan Theosophists must nsk the 
ridicule of the world and affirm that divine helpers 
exist to-day as in the far-off past, and on Theosophical 
politicians will devolve the task of familiarising the 
modern world with the concept that man^s political 
evolution is, fundamentally and in the main, guided 
bv Ptajarshis, Manus, Lawgivers, who labour from 
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belimd fche veil, unknoWiTi and unrecognised the 
vast majoiity, but of jvhose existence and activities 
some few know .even to-da}’- That, then, is the 
second idea divine helpers — masons of the great 
Architect of the Universe — who build according to 
knowledge The politicians and the statesmen of 
to-morrow, who will lead an international civilisation 
■'from glor}' to glory till the end of the fifth stage of 
the vast drama of ei olution on our globe, will be men 
and women who, m an increasing number, will be 
pupils and disciples of these divine helpers Some of 
the great statesmen of to-day are unconsciously led 
by these helpers to take one step or anothfer , most 
of the great and significant events of to-day are the 
outcome of such unrecognised guidance, direction and 
help As humanity grows into Justice and Liberty, 
the hand of the Dmne Helper will become visible to 
an increasing extent, til} in the culminating cmhsatiou 
of our Aryan Race, Hods will wnlk the earth as of 
old, and the Golden Age mil have returned 

The Fbee Man 

Oui next stage is to enquire into the purpose of the 
divine scheme, as far as human political evolution 
on this globe is concerned 'J'he purpose of liU 
evolution, according to Theosophy, is to bung man 
to the realisation of his divinity, not merely latent, 
but divinity which has become fully patent Man, by 
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and fcliroug'h the help of evolution, becomes God, 
knows Himself and His universe, can and does use 

the Power of His Will, can and does create a 

• 

universe all His o\^n, which He fills with His Love 
and guides with His Wisdom In other word's, the 
purpose of evolution is the unfoldment of man, 
through the stages of Superman, to that Perfection 
which IS embodied in the shastraic conception of thev 
Supreme Purusha Man is striving to become a 
Perfect Individual — free in mind, morals and acti- 
vities The puipose of all evolution is to enable him 
to attain to that exalted status The various branches 
of the tree of evolution serve the one purpose — to 
give man the necessary shelter while he is engaged 
in the Herculean labour of groiidh unto a perfect 
Individuality. 

Bearing this purpose in mind we shall have to 
study the principles of man’s political evolution in 
the light of Theosophy. The aim of political evolu- 
tion on our globe seems to me to be the production 
of the Free Man, who will live and love and labour 
among Free Men, uninterfered with by State-laws 
of any kind or desonption Our emancipated Free 
Man ’has unfolded his' divinity to the extent which 
enables him to understand and apply the laws of his 
being to his own good, and ivithout injury to anyone 
else. He does not require the aid of any set of 
rules or regulations, laws or, enactments, made by 
others ; further, the laws of his life, which are the 
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outcome and the manifestation of his unfoldment, 
however different from those of his neighbour, do 
not interfere with the latter’s existence , our Free 
Men have different outlooks on life and the world, 
but each of them, in his individual freedom, living 
according to his own enlightened conscience and the 
set of laws and rules which he has made for himself, 
lives without interfering with or harming his fellow 
Free Men, whose enlightened consciences have given 
them their points of view and their outlooks, and 
who have made for themselves their own sets of 
rules of conduct and laws of life 

Bearing m mmd this purpose of the political 
evolution pf mankind on this globe, we shall 
endeavour to study the principles winch guide that 
evolution The production of the Free Man, who 
lives according to self-made laws, and therefore is 
self-reliant, is the object of Nature which she strives 
to attain through the political evolution of humanity 
To use the technical Theosophical language, our 
Free Man is one who has realised the Power of his 
A.^ma to a certain extent , this i ealisation has made 
him find and adopt the law of his being, which law 
finds expression in his own life He lives in the 
company of other Free Men, who similarly, through 
atmic realisations, have found their individual laws 
of being and life. Imagine a communrby of men and 
women who have realised the power of Atma, whose 
individualities therefore have attained freedom of 


6 
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thought and movement, who are detached, each a 
monarch unto himself, and yet live m harmony 
because each has lost the power to" impose or to 
w’ound The common tie between them all is the 
self-effort of each to live his life in terms of the lavrs 
of his own being — a life of inner richness and reality 
which receives only one kind of aid from without, 
VIZ j in the self-effort of each to gain the view-point 
of the others I do not want at this stage to 
describe the end of political evolution which will 
flower in this splendid civilisation in the seventh 
root-race on this oni earth, I want just to present 
the goal to be reached, so that our study of the path 
to it may be a little facilitated. 

The tanvuicAL — ^T hb ifAis' Tactor 

t 

Now you will see that the main factor of political 
evolution is the individual The family, the tnbe, 
the community, the nation, and their respective 
theatres of growth — the home, the village, the pro- 
vince, the country, and the institution called the State, 
common to all, which grows from simplicity to be a 
complex organism— are all playgrounds for the 
nnfoldment of the individual, are all instruments hy 
whose aid our Free ilan will eventnallv come to 

birth. 

In this, once again, we differ in our ideas from the 
■Westeni thinkers and exponents of Political Scienc^ 

r) I ^ 
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The evolution of the State, the growth of political 
institutions, cannot he studied by itself without any 
reference to the individual In the study of the 
institution of the family in the home, or the tube in 
the village, the individuals who are the component 
parts form the most important factois In this 
matei lalistic age, a scientific medical man hardly 
takes into account, when he is consulted about the 
bodily ailments of a man, the influence on the diseiise 
of that man’s emotions and thoughts or of the play 
of his soul-forces Similarly our political doctors of 
modem times have divested the study of political 
institutions of its most important factor, the individual, 
and concern themselves mainly with rules and laws 
which affect their environment, and which the 
evolving individuals bring into existence at different 
stages of their life-]ourneys This is the great 
obstacle , at least I have found it to be so, in my 
study of the Western political writers , in theirsplendid 
expositions they take us away from realities into 
concepts which are lemoved from living, human 
interest Also their expo'^itions do not take account 
of the fact that the individuals who formed the 
original, simple State of the family once, aie exactly 
the same individuals who, as they go on unfolding 
their powers, form the more complex States of the 
village or the nation , that family tjes and blood- 
relationships evolve into communal and racial bonds, 
and that the war between country and country is not 
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to he traced merely to fends between family and 
family, or tribe and tribe,but thecanses thereof have to 
be looked for elsewhere, , in the individuals whose 
warring propensities aie the outcome of insufficient 
sonl>development i!?^ow a whole volume could be 
written on this theme, bat it is sufficient for me to 
make a passing reference and go on 

You will see immediately from this, that family, 
tribe, country — m other words the State, the evet- 
growing, complex State — is nob of primary but 
secondary importance The individual, as he evolves, 
leaves behind him these institutions They are not 
created by him, however great a share he may have 
contributed in building them up It is all very well 
for onr Western political doctors to trace the State to 
the family, but who brought the family into being? 
And who indicated to the ignorant savage, who was 
nothing moie than an embodiment of barbaric 
instincts, how to live harmoniously the State-life of 
family or tribe ? I know that it is said that these 
savage ancestors of ours instinctively evolved^ the 
laws of family life, etc , however, I am not here to 
prove the error in the theories which are now 
accepted, but rather to give the Theosophical outlook 
on these problems 

Ai istotle, who is still in many respects regarded as 
the greatest authoiity on the problems of political 
science, traces the origin of the State to the house- 
hold Plato of old, and Seeley of modern times. 
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concede the ^eat part the individual plays in the 
formation and evolution of the State, and yet they 
seem to overlook the fact that the State exists for the 
purpose of the individual Of course the whole 
problem is thrown back on the original sin of Material- 
ism, which denies the divinity of men and things, 

and refuses to «ee the hand of God in evolution 

0 

The Statf — Apchetital vnd Others 

The State at its different stages of evolution is an 
mstitntion which we come across in onr study of 
the divine scheme The State is an archetype 
of the world of Spirit , the State is an Idea, in the 
sense in which Plato u«:ed that word , the State is a 
concept — arupa formless, as Theosophists would say 
That archetype bursts into many shapes in the world 
of matter, just as many triangles burst from the 
archetypal triangle ; that State-Idea is the womb of 
all States, large and small, political or religious, 
antocTatic or bureaucratic or democratic, family and 
tribe and nation States : that arupa State is like 
Professor Owen’s strange archetypal mammal, made 
up of all the States of which we are aware, and of those 
of which we do not yet know/ 

- Of tie Tariosi vres-crti political thinters the late Prcferjor 
SeeleT" lice* of recsonicg trcici c?fter! cccce rear to tie ac^rent 
Tieoscoilcal tiocgct. Titts, for eratnp’e on tie idea of the 
arcie* 7 psl State, vre EctJ sorce coiccte thocriis ic ils rc'-ccc^dice- 
in SatTJx (pp l6-l£5 ' 

“Tie ciTirOT of icsciicS tzy> Sates is of rasi ictpircartee. 
firs*, becs::se of it? cEirerEslI:^; secccS- faa ' iecjftr 
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The manifestations of that archecypaJ, formless 
State ^^hlch exists in the realm of Spirit, are to be 
found m the ivorld of matter. 'ITie archetypal State 
IS thus projected for the purposes of affording play- 
grounds to the individuals ivho are evolving on this 
anij the inomcuton-! consequenceEit has had. "When I speak o£ its 
ntnvercality I admit that I stretch considerablj' the meaning com- 
monly given to the word State In the Greek or Boman, or in the 
European sense of the word, toe State has been and is by no means 
nnivcrsal ; on the contrary, it is someTvhatrareamongmankind 
Bnt we want some one word to denote the large corporation, larger 
than the family yet nsnally connected with the family, whatever 
form it may a»snme, •’nd the word state is the only word which can 
be made to serve this pnrpoFe Sometime' it wonld be better called 
a tribe or clan, sometimes a chnrch or religion, bnt wbateverwe call 
it the phenomenon is very nnivcrsal Almost everywhere men 
conceive themselves as belonging to some large corporation- 

“ They' conceive themselves too as belonging to it for life and 
death ; they conceive that in case -of need this corporation may- 
make nnlimited demands npon them ; they conceive that they are 
bound, if called npon, to die for it. 

“ Hence most interesting and memorable resnlts follow from 
the existence of these great corporations In the first place, the 
growth and development of the corporations themselves, the various 
forms they a'snroe, the varions phases they pass throngh ; then the 
interaction of these corporations upon each other, the wars they 
wage, the treaties they conclude, all the phenomena of conquest 
and federation ; then again the infinite cfifects produced tipon the 
individual by belonging to such a corporation, those infinite effects 
which we stroi up in the single, expressi'~e word civibsation, here, 

you sec, is a field of speculation almost boundless, for it includes 
almost all that is memorable in the history of mankind and yet ic is 
-all directly produced by the fact that human beings almost e-ery- 
wbere belong to *110168 

“ ffliis peculiar human phenomenon, then, the State in the 
largest acceptation of the word, disnnct from the famHv though 
not anconaected with it, distinct also from the nation though 
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earth , even these projections are more or less sorted 
out and ii few particular ones aie assigned to our 
globe, and we shall come across others on other planets 
when we quit this theatre of strife. This projection 
we can study when we study the divine plan, and by 
studying the sorting pi ocess we come to knoiv of the 
divine helpeis and co-operators who work at the plan 

sometimes rouglilj coinciding mth it, is the subject of political 
science. Or, since the distiuotiro charactenstic of the State, 
Trhorovor it appears, is that it makes use of the arrangement or 
contnvanoe called government, ^^o mny Bay that this science deals 
with government as political economy deals with wealth, os 
biology deals u'ith life, as algebra deals ivitb numbers, ns geometry 
deals with space and magnitude ” 

The divine ongia of the State is acknowledged by the Maha- 
bhUrafu 

" In the early ye irs of the Krta-Tugn, there was no 
sovereignty, no king, no govemmont, no ruler All men used to 
protect one auothor righteously [This is the ago and regime of 
Perfection of Innocence mth a Inch all phases of evolntion begin, 
and as indicated by H P B in her monumental works — B P TV ] 
After some time, however, they found the task of nghtoously 
protecting each other painful Error began to assail their hearts 
Having become subject to error, the perceptions of men became 
olonded, and, as a oonseqnenoe, their virtues began to decline Lo\-e 
of BcqniBition got hold of them, and they became covetous ^TVhen 
they had become subject to coretoasnoss another passion, namely 
wrath, soon possessed their minds Onoo subject to wrath, 
they lost all consideration of what ought to be done and 
what should bo aioided. Thus, unrestrained licence set in Men 
began to do what they liked and to utter what they chose AH 
distinctions between virtue and vice came to an end When snob 
-confusion possessed the souls of men, the knowledge of the Supreme ' 
Being disappeared, and with the disappearance of the highest 
knowledge, righteousness was utterly lost The gods were then 
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Ihis bungs ns t-o the idea that the fundamental 
principle of human political evolution on this 
globe lb the State, in which man lives and 
by whose aid he evolves In tins, at any rate,- 
Eastern and Western political thinkers aie at one, 
though they differ as to the relative importance and 
value of the individual and the State, the genesis of 
the latter, and the impiession - the former leaves 
thereon In then definitions they are as the poles 
asunder However, it is not my task to-day to 
desciibe the beliefs and opinions of Western and 
Eastern political savants, I want to confine myself to 
obtaining a Theosophical outlook on the subject of 
the State, its oiigin, purpose and function, and 
concomitant pioblems pertaining to human political 
evolution 

overcome with gnef nnd fear, and approached Brahma for protection 
and advice Brahma then created by a fiat of his wiLl a eon named 
Virajas This son, bom of the energy of Brahma, was made the 
roler of the world ” (Shfinp Pari a, ilahahhdra(a) 

Compare this with Milton’s ^^ew in his Tenure of Kings and 
Magistraics, where he says that all men i\ore born free, that wrong 
sprang np through Adam’s sin, nnd that to avert their own complete 
dcstmction, men agreed “by common longue to bind each other > 
from mutual injury and jointly to defend themselves against any 
that gaie disturbance to such agreement”. 

^ In the llahdhhdra(a the origin of the science of politics is 
given ii( Shanp Parva (Section 69), where it is named Dandanip, 
and it IS described as divine in source Students of esoteric lore 
may study this section with great profit to gain light on the 
subject. 
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CniLisATiON — No Okioin 

I ]\a\ e alrendj referred to tlie origin of the State 
It IS of dmne origin, archetypal in natuie, and it is 
a component part of the scheme pf the Logos Its 
purpose has also been indicated Ihe many mani- 
festations of that archetypal State are so many 
theatres of progre‘>s in which human beings gam 
experience and garner nisdoni States, simple and 
complex, have ever existed as tliey exist to-da}', I 
do not think we can truthfully posit, as some Western 
wi iters have done, that when the earth was young, 
all human beings were savages, nere naked in body, 
mind and soul The Secret Doctrine raises the curtain 
on a ver\ different drama Occnltisin, which is 
defined as the stud) of the Divine Mind in Nature, 
gives ns a different idea The divine scheme contains 
pictures different altogether fiom those drawn for us 
in modern books I have searched in vain in the pages 
of The Secret Doctrine foi a reference to the tim& 
when cultured, cmlised human beings were alto- 
gether absent from the field of evolution A few 
elementary and amateur experiments of mine, 
superphysieal in nature, also do not )’ield a period 
in human evolution when nil men were barbarians 
This old earth has been from very early times 
more or less the same in this, that human beings 
of different stages of growth, and therefore of 
intelligence and culture, have been evolving side by 
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side 35 tbev do to-day. In this our tvrentietb 
centntn', the intellectual Atnerican and the Ked 
Indian -3ya;?e jive on the sa'oe continent ; in this 
onr country of India^ yogis, sage; and saints dvrell side 
by side not only rrizk illiterare;, bnt vritb semi-saraD'e 
hni-tribe=. The sarage and the civilised man 
have alwaji been there from times immemorial- 
Therefore States, both ‘dimple and complex, of many 
types and cereral l;ind~, have al=o been in existence.* 

* '2tra*n, PrTfc-s^or Sce'ey resiar-cs Trench I 

TTiald ii)-" roa to pood' r OTsr ic toe ligot o’* vext I am , 


"Accieot a«^n, too Is-cd lo 'tatc- aod E:i'bm:iKd to gerrera- 
zn^'ic. And if -TTc go :o rerente frozn Unrope, to Chinz, 

yiich hr,^ been anzSecteS tr" Tveszers (rrrHsit^'Tn or to 

India, vroich nf aaJIj" been ^o. rre stiE Snd go-emmentg and 

St3V= It if t>ne iha*, aedent cr remote States reiy 

'^nch from tiore ritl. -riicr ttc are farjlisr. The" cifer, indeed, 
more zizn f'- readilj' tii:de'’>t3nd, Ob-errers and Etnoents, instead 
of be*nr sorp'ise'i at tie res'’n"r>itnca. hare i>ren to-" mnea 
disposed to aa=-:~ie tnem and crareeK-te tnem. TEer hare taisn 
for ymnted that tn^’n. frhersrcr fonad. crrnft hare Hrg* and noh'ss 
and gorcmr3<=3t£ Ifte chore of Earope. And peciape Eome error 
ha? trrept into Ms'ory from this cease ; 0 =, for instanre, it ha* 
recently been maintained znat the Spanis a ■, t/'Coante o^anr.ent 
dierican inmatfens are too tamr: cofotzred bp Spanish prepOEses- 

eroriB. Bni yben nil dee alioTranre has been made for znis cans* 

of error, o-e dii Sed Smtee- e~en if States cf a dinerent Knd, jnst 
as ire End Lmgaarer ereipr-cere, thonga the nsliisne** o! ihe 
Basra or zh» Chinese laturnstre to Greet or German nraj be 
{Treater t^an coaid at Srrt have conreived possTo’s.” 

— -Ir-'-o-i-ctib- to Pc' ■‘fcri Sr.^vc?-, pp 'i'5-31- 


And in exatn.amsr the ■DroVem* before uim, actcated ».*e 
nob's raotfvB of lerildz.'Z for tmth m eve-y cnarter. PrOi-e^or 
SeeTej givee a hint, and it fronld be well for his stn dents snd 
rcroesstrs to thint it over, and fo'lonv the snrrtr-'nn* made i- 
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And oar Theosoplncal study and research yield the 
fact that these States afford the means with the help 
of which members of the human kingdom ev'olve 
along man}' lines, including the political That, in 
short, IS the Theosoplncal view about the pnrpose 
of the State ' 


Groups 

The important fact implied in this purpose is 
that human beings move in groups — a fact which 
Western political thinkers also affirm They agree 
with the occult view that States grow in complexity 
as evolution proceeds A more cmlised State is a 
more complex organism A family-State of evolved 
individuals is much more complex than a tribe-State 
of less evolved beings , a municipal-State is more 
complex than a province-State, if the former has 
evolved further than the province , it may well be the 

“ We con no longer think of excluding any state because "we 
do not like it, any more than a naturalist would have a right to 
eiclnde plants under the contemptuous name of weeds, or animals 
under the name of vermin. Accordingly wo must throw open onr 
classification to political organisms the most unlike onr own and 
the most nnliko those which we approve ” 

— Ihid., p 33 

’ Pmmathnnath Banerjea, in his most excellent book, Ptibltc 
Adminisfration tn Ancient Ind\a, has this significant remark 

“ It was always considered the duty of the State to offer 
facilities for the performance of their duties by the people ” 
(p 2S2) ' ' 
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reverse. The idea vre want to get hold of is that 
more pivili'pd Stares are more complex organisms, 

A Xlw ViKvr or Baczs 

in thi= ^act 1= embedded the principal function of 
the State. Highly evolved beings progress faster 
than less evolved beings; therefore the former 
require as their plavgronnd a much more complexlv 
organised State than the latter. ^Nature always 
provides suitable environment for further progress ; 
it separates an indiridnal or pnfs him in with others 
in the same family or tribe or race as is most <mitable 
for the further harmonious growth of the individnal, 

I have fonnd the stcdy of this subject more illuminat- 
ed in this way: We Theosophists are familiar with 
the teachings or the- ixroc- and the sub-races : these 
races are known to us. through our literature, as 
instruments or channels of racial progress on the side 
of body' or form ; the type of the race is a bundle of 
bodily characteristics ; the ethnological features 
make up the type — thus the Aryan type is 
described in one way, the sixth root-race type in 
another fashion and so on. Isovr for the study 
of our subject look at the psychological aspects 
of root-races and sub-races. A man’s conscious- 
ness has unfolded to a certain extent along certain 
lines, and therefore he belongs to a particular root- 
race and to a particular sub-race thereof : in that ♦ 
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sub-race, branches and fannlies are arranged to make 
possible the unfoldment of that sub-race type of 
consciousness. Thus, for example, in the third sub- 
race — a remnant of it is all that is at present left — 
you find branches and families of all grades of 
advancement which can harbour the unfolded souls 
of spiritual people, artists and writers on the one 
hand, and also the less evolved souls of individuals 
struggling in the lower strata of society You will 
understand me better if I say that in this 1st sub- 
race of the Aryan Race, there aie 2nd, 3rd, 4th and 
5th sub-race people to be found a Hindu is a 
^ member of the first sub-race — I am not forgetting the 
influence of the root-stock — as far as his bodily type 
is concerned — though even here I believe certain 
exceptions will have to be made — but he may be a 
Teuton or a Kelt when his soul-unfoldment is taken 
into account. A Pars! is a third spb-race individual 
bodily — broadly and generally speaking — but he may 
be a Hindu or a Greek as far as his consciousness is 
concerned paste confusion has come co prevail not 
only in this country, but throughout the world, if we 
confine our thoughts to one line of evolution only , 
but chaos vanislies when we study the problem of i-aces 
from the point of view of several lines of evolution 
Therefore in our study of human gionping, lu and 
through which political evolution takes place, we 

' I may go even further and eay, pxyohologicnlly, that 6th and 
- 7th race people may be included Compare the line of thought 
BuggOBted by H. P B in The Becret Doctrine., Yol I, pp 184-185 
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have to take into account ihe various aspects oE the 
grouping Ihe famiK -grouping of to-day is more or 
less the farnilj -grouping of the past: there are savage 
families and there are cultered famHiefi, but we can- 
not dub a fatniK savage because the bodies provided 
by that family belong, «ay, to the 4th race, A 
Mongolian family may be very far in advance of a 
Teutonic family when soul-unfoldment is taken into 
consideration , but speaking strictly from the ethno- 
logical ‘■tandpoint, a ‘-cientific expert may rightly 
affirm that the Mongolian body is inferior to the 
Teutonic bod\ 

Tiik M>MroLD Fi7kctio> of xhk Stat£ 

We ba\e to get hold of this idea very clearly — ^the 
function of the State is a many-sided aSair and it 
has to do with the whole of the individual and not any 
particular aspect or aspects of liim. In understand- 
ing the function we have to bear in mind the purpose 
of the State. The purpose of the State is to afford a 
playground for the progressing individual, and its 
functions consist in a deliberate handling and affect- 
ing of the whole individual The Theosophical 
“ man ” is different from the creature science has 
broaght into exj^teiice in the nineteenth century. 
Man is sevenfold and tenfold from the point of view 
of the Theo^ophist; he is doable, and at the most 
triple, from the point of view of modern science. 
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Therefore from our standpoint the function of a State 
— any State, famil} -State, or race-State, or nation- 
State — IS sevenfold or tenfold 
Tlie State has certain virtues, if we may put it in a 
somewhat concrete manner, and these the individuals 
passing through the Slate have to, and do, acquire 
These virtues may not be acquued to the full , the 
individual may not, and in almost eveiy case does 
not, acquire all that the State offers him , but under a 
certain law of evolution — this is another fascinating 
study which Theosophists may take* up with adian- 
tage — any individual passing thiough a particular 
State does not leave it altogether until by repeated 
rebirths, continuously or at intervals, he acquires 
definitely the virtues of the State We may put it 
differently and say that he does not leave that state 
till he IS sufficiently influenced by it Looked at from 
the point of view of the individual, as a soul, he 
takes birth repeatedly in that environment which 
affords him opportunities to take his next step of 
advancement An example will make this clear. 
Suppose a man’s further step depends on the develop- 
ment of a certain virtue, he will find himself in the 
State which has within it the power to help him to 
evolve that virtue A man who needs the develdp- 
raent of intense patriotism may well find himself 
to-day in this land of India as a young man The 
State of India — composed of several factors — affords 
him the fine opportunity to develop patriotism On 
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the other hand, one who is outgrowing patriotism 
and acquiring a humanitarian outlook, will find 
Germany — which is failing m the realisation of its 
ideals — a suitable channel for the purpose 

This brings us to the recognition of the fact that 
the number of projections or manifestations of the 
archetypal. State used on this globe, is a definite 
number — somewhat vast but still limited — suitable 
to the corresponding types of evolving humanity 
on earth ‘ 

Looked at fl om this standpoint. States may be 
defined as natural institutions which correspond with 
certain phases of human evolution. 

A New Olassjfioation 

Noav human evolution — for the purposes of our 
study especially — may be said to consist of the 
evolution of material organisms, physical as well as 
superphysical, and unfoldment of the Spirit and 
its instruments and channels — Will,® Pure and 

' Onco again Seeley’s remarks are worth quoting He says 

“ It would not bo surprising if all the States described by 
Aristotle, and all the States of inodem Europe into the bargain, 
should yiold hut o smnll proportion of the whole number of varieties, 
while those States loss familiar to us, and which our manuals arh apt 
to pass over in silonco as barbarous, yielded a far larger number ” 

— Introduction to Tolxiical Science, p 34. 


* Atmii 
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Compassionate^ Eeason/ Reasoning Mxnd,^ Mind,’ 
Emotional Mmd,* Feelings,’ and Instincts ® 

As I liax e pointed out, political evolution aims at 
the production o£ the Free jMan, by the help of States 
■which are natural institutions ^ The development of 
man, material and spiritual, referred to above, is 
many-sided, proceeds along many lines, and the 
political is only one of them The political evolution 
consists in the man making himself one with the State 
with a view to learning everything that the State has to 
teach, and acquiring every virtue that the State has to 
offer A man passes through one pro3ection after 
another of the archetypal State, building faculties, 
unfolding powers, acquiring virtues He does all 
this through the mstromentality of the grouping 

^ Badijlu-llanas or Higher Manas 

* Mind HI touched br Buddhi but free from the influence of Kama 

* Kama-llanos 

* Kama 

6 Instincts are twofold (n) outeome of our feelings when our 
body contacts them , and (6) outcome of 'the phvsieal elemental 
contacting the phvaical bodv 

Professor Seeley concedes that the States are natural institn- 
tions , thus ho is on the wav to accept the divine ongin of the 
State, and I daresay will preach it when he returns to earth to 
' occupv the then Regius Professorship of the then Camhndge 
He says 

""Now certainly the State is not so purely a natural jproduct 
as a tree or an animal , still it is in pare a natural product, and to 
the extent that it is a natural product it must be said to be in the 
j strict sense without an object”— Loc , ci( , p 40 

With the latter portion of the quotation we, of course, cannot 
agree, but we do not want to enter into discussions 
6 



82 


the theoeophicae ohtlooe 


arrangement of Nature This grouping arrangement 

3S a very economical arrangement of Nature, as it is 

also most sympathetic to the evolving entities, alvays 
providing short cuts and paths least difficult, however 
full of obstacles they may seem to us to be ^ 

The State Ceases to be TJseftl 

The State is the outcome of the grouping arrange- 
ment, there may be other outcomes, but the State 
appears to be the mam one ; at any rate it is so for 
the subject of our study The individual passes 
through State after State, arriving at more complex 
States as he progresses further and further, but at the 
same time he is gaming ground in another direction — 
he mu=t “ regain the child-state he has lo'sfe’’. He is 
becoming self-reliant, is able to stand alone, and is in 
a position to render help to men in his capacity as 
snperman. The political evolution is over when 
the man needs no more the aid of the State 

Aristotle was right when he said that " Man is 
naturally a political animal ; and one who is not a 
citizen of any State, if the cause of his isolation be 

1 This, again, ie a fascinathig bj-patli vrticn I forego lie 
tcmtiianon to tread. It ie eaid in hooks of Occnlrfsia and Toga 
that a man mar oscape from tne bondage of birth and death at 
almost any Etage of evolnron. promded he mates the proper nse of 
his en-TTOnment and responds to it as a EOnl and rot a personality 
Tiifina IS said to be a change c f Condition and not conditions, and 
m hnman pobtical erolntion, it seems to me the gaining of rreedom 
IB a rich poEsibHity 



PROBLEMS OP POLITICS 


83 


natural and not accidental, is either a superhuman 
^being or low in the scale of civdisation, ” to which we 
would add the class of one who does not belong to 
the human kingdom at alP Man, by entwining 
himself in the meshes of the ever-growing cordplex 
State, acquires the virtues the States have to give him, 
'but he all the time is also endeavouring, to cast ofi 
fetters which are concomitants of that acquirement. 
There is m political evolution, as in other kinds 
of progress, the time of forthgoing and the time of 
return — the Pravrfti and Nivitti margas 

Now it IS very difficult foi me to describe the 
process which a man adopts when he is passing 
through States, first simple and later on complex, till 
he begins to return to the simple, and eventually gets 
there I have tried to paint this picture in many 
ways, but there is only one which seems Intellig- 
ible enough to be presented, and that I give 
here 


Yoga with the State 

Theosophists are familiar with the idea of yoga, of 
union with the Higher Self, or with the object of 
devotion, or with the Supreme We also know of the 
muon of the consciousness of the disciple and Master 
— ^the yoga between the Teacher and the pupil, which 

^Aristotle, as pointed out by Seeley, “ almost exdndes from boa 
investigation all States but that very peonbar kmd of State wliiob 
floniiBhed in bis own country ” 
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goes under the name of accepted discipleship, sonsMp, 
etc If \ve bring to bear this idea of yoga or 
union of consciousness in the matter of States and 
'individuals, vre get not altogether an inadequate idea 
of the proce=s whereby an individual grows politically, 
through the instrumentality of the State, and at the 
end triumphantly emerges a Free 2»ian — a psrfec't 
Anarchist — n=ing the term in the philosophical sense 
— ^the perfect man of Leo Tolstoy and "^alt "Whitman, 
r know there are aspects of this analogy which are 
far from exactitude of detail, but I am only applying 
general and broad pnnciples, and there is hardly an 
analogy perfect in all its parts. 

Picture, therefore, an individual, =ay, in tbefamilv- 
State , e\ en there, he is, to use the Aristotelian 
phrase — not a very complimentary one to budding 
Gods — “a. political animal”. In that elementary 
State ■ of the family be i^ evolving politically — 
learnino' something which will enable him to'become 
the Free ll'Ian, the Perfect Citizen of a Perfect Com- 
monwealth, v.here each man lives his b'fe by the laws 
which he has made for himseK, He is learning this 
les'^on bv the process of yoga or union with the 
family-State, and the consciousness of that State 
widens and continues to widen, rill the complete 
family-State — i.e., a State where laws of consan^nity 
predominate and guide human endeavour — is realised 

- I s:ri noz tnat zh-cre bt^ 

are -nii/re compler t'lan erdl-ei trfbs-S:e.:« 
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by tbe individual It begins at an early stage of 
human evolution, and even in tnoderu civilisation 
human beings, on the whole, have not emerged out 
of it Complex family-States, suitable for highly 
evolved beings, exist to-day in which human beings 
are acquiring the virtues of the householder, which 
State IS not yet transcended. The man of the family 
to-day IS performing yoga with the consciousness of 
his family, and thereby mth that of the family-State 
The tribe-State, similarly, is not altogether left behind 
by men who have even come to twentieth century 
European civilisation , m modern England, fpr 
instance, we have Yorkshire men and Lancashire 
men, as we have here Panjabis and Madr asis 
Through our country or provincial experiences we are. 
making a union with the tribe-State, and are gaining 
the virtues a tribe-State offers Perhaps this example 
IS not ^quite happy, because tribes were wandering 
bodies once — and there are to-day in existence 
ramifications ot wandering tnbes who are bot much 
affected by geographical boundaries ' — and provincial 
population has settled down in a space apea How- 
ever, if we examine deeply and trace the evolution 
of tribes, I do notjlihink ray example will be altogether 
rejected Similarly again, human beings gain 
experience and acquire virtues through nation-States, 
race-States, and so on. By contacting and making 

^ We may mth advaiitage oxammo the position of the memlaerB 
of our T S as belonging to a kind of ivandering tnbe 
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close t-e= r-j'tn Srate- and oor feiIo~ 
States, ir.dividaals are evolTinsr po^izzc&llv 


in th‘i 


Tnz 1^0 Pat::- Fol:zic/: Evoirr:-; 


fbi.- proce-s sas t .ooeSnire '.ag'cs. as pon airead'^ 
mast har^ norced, to irMch I hare referred 
in pa,=r:rg. Tt:er= is tne 5rsr factor— tfce ert-vin- 
ing or toe irdiridaal r*:r!i tae State, and tbe second 
— tre extricating of Lin:5e!f from the State -hen he 
has nothmg more to gain therein Before oar Terr 
eves is taHcg place a soznerrhat strars’e vhenotnenotij 
perhaps tor the Srs'' time in rhe history of hiimanhy 
— settled family-life L? more and more beirg gfven nn 
hy members of the evolved races ander economic and 
other pressure. The irelixarion to get married and 
settle dorvc is less strong to-day than in ages past. 
Time vras *vher: civilisations had no bachelors^ vrhere 
famiir hie ~as supreme and the chief function 
vrhich members thereof had to periorm vas going 
through the marriage ' rite and living the married 
life In its place to-day ~e Sna s more complex Stare 
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than the family-Statej and we are all evolving through 
nation-State and race-State The principles of nation- 
ality are being utilised to-day as those of the family- 
State were once used We are making onrselves one 
with our respective nations and races, a,nd m a few 
centuries we should have completely transcended that 
and should be engaged in making ourselves one with 
a more complex organism of an international and 
inter-racial character Even to-day there are men 
and women who are dreaming some such dreams and 
aspiring after some such State 


ThB TbUB POIITICIANB 


Therefore we see that it is also a question of escap- 
ing from a State when the lessons it has to teach are 

acknowledging and consecrating their OBSociation by common 
gacnfices Strangers nmalgamated with the brotherhood were 
doubtless admitted to these sacnficos , and when fhnt was once 
done, we can believe that it seemed eqnallv easy, or not more 
difficult, to conceive them as sharing in the common lineage The 
conclusion, then, which is suggested by the evidence is, not that all 
early societies were formed bj descent from the same ancestor, but 
that nil of them which had any permanence and solidity either 
were so descended or assumed that .they were An indefinite 
number of causes may have shattered the primitive groups, but 
wherever their ingredients recombined, it was on the model or 
pnnciple of an association of kindred, "^atever wore the fact, all 
thonght, language, and law adjusted themselves to the assumption 
But though all this seems to me to be estabbshed with reference to 
the communities with whose records we are acqnamted, the 
remainder of their history sustains the position before laid down as 
to the essentially transient and terminable inflnonce of the most 
powerfnl Legal Piotions At some point of time — probably as soon 
as they felt themselves strong enough to resist extrinsic pressure — 
all these States ceased to recruit themselves by fictitious extensions 
of consangmmty ’’ p 131 
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learnt, ]ust exactly as a disciple becomes a Master 
and leaves behind the stage of discipleship Thus we 
get a picture of the function of the individual in 
^he State, and indirectly of the^ latter towards the 
former. This applies to all the members of the 
human family — foi they are “ political animals ” and 
will be perfect citizens of an anarchical common- 
wealth — once again in the philosophical sense But 
while all men and women undergo political evolution, 
they are not all politicians That is altogether a 
different evolution, to which a certain number of 
humanity belong — most probably one-seventh of the 
total number For these particular individuals, the 
general political evolution becomes more deep or 
more strenuous. Once again we are entering a side- 
track of our mam subject, but a very fascinatmg 
track I will pass on by saying only that these 
particular human beings who are evolving as politi- 
cians — not necessarily all the members of Parliament 
or Legislative Councils — often become Political 
Helpers of Humanity, Manus and Lawgivers, Eaja- 
rsliis and Eegents,' A very good description of these 
true Politicians is to be found in Plato’s Bepubltc, 
where they are described as “ artists whoi imitate the 
heavenly pattern ” ; and “ herein will lie the differ- 
ence between them and every other legislator — they 
will have nothing to do either with individual or State, 
and will inscribe no laws, until they have either 
found, or themselves made, a clean surface ” How 
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will they copy the pattern when they have obtained 
a '' clean surface ’* ? Siiys Plato “ And when they , 
' are filling in the work, as I conceive, they will often 
turn their eyes upwards and downwards I mean 
that they will first look at absolute justice and beauty 
and temperance, and again at the Immaii copy , and 
will mingle and temper the various elements of life 
into the image of a man , and this they will conceive 
according to that other image, which, when existing 
among men, Homer calls the form and likeness of 
God ” But all that, as Kipling would say, is another 
story 


Two Pbinciples 

I have referred above to the simultaneous processes 
whereby a man gets entwined and also extricates 
himself fi'omCthe State — ^the two margas, as it were, 
of human political evolution The first, I have- 
described in terms of yoga, union with the State , the 
second may be aptly spoken of as a spiritual counter- 
part of the straggle for existence and the survival 
of the fittest — the existence of a Pree Man and not 
of a “ political animal,” to become the fit " Anarchist,” 
Burvivmg all the bonds and fetters that long evolution 
imposes on ns These two aspects lead us to the 

inference that there must be also two fundamental 
/ 

principles on which this double-aspect process rests, I 
think a little careful study confirms our expectation, 
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for we find that, common to all States, simple and 
complex, are two appendages, the principle of union 
(^vIth co-operation as its central manifestation), 
and the principle of unity (with the supreme parnsha, 
the Perfect Citizen the Free Man, as the goal ever 
held in viev/) Let me put it a little more clearly 
We find that an individual belonging to a particular 
State, in the process of yoga woth that State entwines 
himself, by the help of- this principle of union, with 
other members of tlie State The State is not apart 
from the individual, though it is created for him , 
the individual, so to say, is part of the machinery 
of the State, without him the necessity for the State 
vanishes The divine scheme provides for the State 
because individuals have to have a playground for 
progress Where would be the need for a playground if 
no players have to play any game ^ The playground 
imphes players — the latter form part of the former . 
Now the individual and the State have a similar 
relatiqnship The individual acquires the virtues 
of the State through the instinmentality of fellow- 
citizens In performing yoga with the Stafe an 
individual co-operates with other individuals in 
that State. All the time the individual learns how 
to co-operate — in the family with a few, in the 
tribe with a few more, as a nationalist with many, 
and an internationalist with many more, as a 
humanitarian with all That is the first process, 
which IS predominantly in manifestation in the first 
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Lalf of tlie liuman political evolution Progress is 
fast, and is mainly achieved, in the first period, by 
this co-operation The second phase is predominant 
in the second half, and the individual, as individual, 
emerges in that period and receives his due homage 
His mastery over the State, his independence of the 
State — he being, as it were, more than the State — are 
phases of the second half of political evolution The 
key-note of the first is union, co-operation with others , 
that of the second is unity, as a result of which the 
individual, self-reliant, self-satisfied, flowers as the 
Free Man, the perfect Citizen of a Lawless Kingdom 

The Twofold Wat 

Lest I be misunderstood, I will say that I do not 
contend that in siniple and early State-conditions men 
co-operate with each other, ’and in the second half 
they are warring entities There are no two periods, 
but rather are there two phases common to all States , 
these States may be simple or complex in structure , 
they may be stable or moving in space , they may be 
early or late in time In the remotest past and in the 
most simple of family-States, both the processes are 
at work, as a little observation shows In the most 
complex world-State of the future also — the world- 
State of Tree Men — these two are to be found Thus 
it wdl be seen that to unite -with others and yet retain 
one’s individuality is the double-faced evolution 
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throngh v.-hicb vre bare to mzke beadvaj. Tbiis co- 
operation and competition are not onnosed to eacb 
oiber. bat are sappiemeatarr. or comnlementarr. 
vrbicbsTer vrzy jon like to look at tbe pair. It is a 
maddening id^j bat it is apparentlv rrae — tbat-Trs are 
engsged in tbe rrork of obtaining sometbrne onlr to 
leave it behind, to reject it, to tbroiv it a-rraj. make 
oarselves one ■vitb onr iamilv, and tben "ve ~ani to 
escape it; tvitb onr mbe, and tben vre bare to leave 
it; with onr nation, and tben *ve nave to quit it G-et 
and give away , try to be rich, gain wealth, and tben 
aspire to be possession-less ! And this tbrongb tens of 
thousands and miilicns of years I 

Pnn.'ciPLEs jccn Eaczs 

Thi^ tremendous drama — caB it a farce if you 
please — has seven acts which, in Theosophy, we call 
the seven root-races. Kach root-race has seven 
scenes which we call the sub-races, and each sub-race 
several parts. In each act one phase oi tbe seven- 
fold man plays tbe leading part, tbe remaining six 
phases also are at work on tbe stage. Tbe perfection 
of tbe whole is aimed at in the very end, but the 
greatest impetus for the perfection, of each is given 
to it when it plays the leading part. Take an 
example . in one pardcnlar act or root-race Kama 
plays the leading part ; IKama will nor show pemection 
at the end of that act, but only at the end of the plav; 
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but it receives the greatest impetus towa^rds perfec- 
tion ih the particular act or root-race. The Kama in 
man -will manifest perfection at the close of evolution, 
but it receives the greatest help to attain it in the 
root-race where Nature plays upon that particular 
human principle All the States, from the most 
simple to the most complex, in that particular root-race, 
are engaged in aiding Kama in the individual to pro- 
gress towards perfect manifestation The double 
process of union, or co-operation, and of unit}", 
implying competition in all States of that root-race, 
are mainly and chiefly m reference to Kama What 
happens in root-races, also happens in sub-races of 
each of the root-races 

All these principles I have been speaking about have 
to be taken into account in the real study of political 
problems of any nation 1 have brought you far 
away from electorates and franchise. Home Rule, 
wholesale or step-by-step or in compartments, 
votes for women or no votes for women, free- 
traide or protection, etc , etc , etc , But then we 
are at length at the beginning of our subject — 
Problems of National and International Politics Only 
the Theosophical outlook is what I have been able 
to present, and I believe that ^ou, my brothers, can 
apply those principles to the problems which affect 
your citizenship 



PROBLEMS OF SOCIAL REFORM 

By THE Hok Dewax Bahadur Justice T, Sadasiviee 

'J’hl subject of my address js " Problems of Social 
Reform — I would rather say “ Social Eeform and 
Reconstruction ” The world is moving in months 
during each day of the G-reat War, Eeform and 
Repair have become insufBcient, and much recon- 
struction on the Eternal Foundations has become 
necessary. These are times when "evolution is spelt 
with an initial E I need not say that the prob- 
lems in question are large in number and complex 
and intricate in their nature They vary from -Yaga 
to Yaga and even from generation to generation, as 
the dances of our mother 3Iaya, or Aparaprakrti 
before Her and our Ishwara, vary from age to age 
We are living in very critical times Many of ns 
expect the arrival of a new Ye^vyasa in a few years 
to teach to angels and men the eternal religions 
truths now largely forgotten or held in perverted 
forms The coming Lord would, no doubt, give 
those truths in the forms appropriate to the coming 
Age As a preparation for His Coming, social 
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reforms, like reforms in all other spheres of 
human activity, have to be pushed on very rapidly 
now 

In the beginning, and according to the hoary 
Hindu Dharma, I shall invoke ou the cause the bless- 
ings of ishwara, oE His Ministers (the great 
Hierarchies of Rshis and Devas), and of the spirits 
of those so-called dead who have worked in modern 
times for social reform m India, beginning ivith 
Ra3ah Ram Mohan Roy and including Raghunatha 
Rao of Madras Ram Mohan, the great son of holy 
Bengal, has been described as 

that extraordinary spirit of, fire and steel, whose 
heroic courage faced alone the dread and then unbroken 
force of Hindu orthodoxy and planted the seed of free- 
dom, the seed destined to grow into a spreading tree, the 
leaves of which are for the healing of the nation He 
strove to bring his countrymen back to the punty of 
ancient Hinduism, and to this end he directed all his 
strength He was the first Indian to grasp the inter- 
dependence between the four lines of Indian progress 
— religions, educational, social and political He is the 
father of Modem India -^Ankie Besaht 

It 13 now almost universally acknowledged that 
social reform ought to be based on the reform of the 
religious spirit and that every activity ought to be 
the handmaid of Religion 

\ Religion 18 the only thing that sweetens life and 
produces true culture But religion does not mean dog- 
matism It means the realisation in terms of modern 
thought and experience of the fundamental facts of God’s 
immanence and God’s transcendence — C Jinaeajadasa 
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Social reform is not intended to increase the lust 
for the fleshpotc of Egypt, the lust for spirituons 
drinks, or the lust for the gratification of sexual 
passions, but to remot e existing obstacles m the way of 
the spiritual evolution of mankind. In the mediaeval 
ages, the Hindu religion, as ordinarily practised, had 
become corrupt, materialistic and unspiritual, and 
hence it corrupted social laws and usages Rebgion 
onglit to bes\ nontmous v.ith spiritual action, spintnal 
feeling and spiritual thought ; but it sometimes be- 
came the handmaid of marenalism through the craft 
of selfish, intellectual men or of ignorant, la^J' men, 
V. hether pandits or priests or laymen, "i^Tien the 
letter of the Shastras is preferred to their spirit, 
when non-e==entials are preferred to essentials, when 
dead forms are preferred to the living spiritual waters 
v,'hich have left the dead forms, when a due sense 
of proportion is lost, when first things are put last and 
last first, and when material wealth and the sthula 
sharTra are given greater importance than mental, 
moral a.nd spintnal wealth and the sabtler sharfras, 
when the texts of the Sbastras are falsified by felse 
and forced interpretations of commentators and 
through forgeries both of commission and omission, 
when practice is divorced from bebef, and when 
cn^-tom and convention are preferred to Dharma and 
mischievous cn=:tom itself is called highest Hharma, 
when rights and privileges are fought for instead of 
duties and sacrifices l?eing 'scrupulously performed - 
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then religion becomes degraded and promotes material- 
ism instead of spirituality, the corruption of the 
highest leading to much greater evils than the 
corruption of lower things Social problems arise 
when people lose in time the spiritual meanings and 
purposes of the social usages prescribed by the 
Ancient Seers of religious truths. Such loss occurs 
through the (intellects and the hearts of the people 
being clouded by the arch-enemy Kama (selfish 

desire due to the promptings of the lower animal 
\ 

nature) mentioned at the end of the third chapter of 
the Gt(a Farther, “ custom blunts and habit gradual- 
ly wears avmy the sharp edges of ” the statements m 
Revealed Books, such statements bemg repeated m a 
parrot-like manner A translation of the statements 
m another language is, in such cases, more effective 
than the original. 

' In the last quarter of the last century, Theosophy 
came to the rescue of mankind in the department of 
social reform also, as m all other departments. It 
helps mankind to arrive at right solutions of the 
problems of social reform by bringing back spiritual- 
ity into all religions and by spiritual interpretations 
of the statements in religious revelations. It places 
the Parfiprakrti above the Aparaprakr^i, the spirit 
above matter, the spirit in revealed and otherreltgious 
literature above the letter thereof, love above hate, 
co-operation above competition, lokasangraham above 
Kali, the wealth of wisdom and virtue above the 
7 
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•prealth of matenal po==esH!ons, the Ana -nija of 
impartial, universal love over the jojs of seiiHiial 
pleasures and even of the higher j^s arising out of 
the devotion to abstract science, philosophv, ere., 
not to sav of the partial artachmeots to vriie, cbBdren, 
race, caste, sect, nation, haraanitv, etc, Uniess this 
supreme ideal of Tfaeosophr is kept in vievr, von 
cannot move safely on the path of anv reform, 
religions, political, edocational, artistic, industrial or 
social- If, hovrever, vre have this ideal as our snpreme 
goal, thongh *ve might go wrong in details from time 
to time owing to onr ignorance or =ome of the namer- 
ons iaezors of a problem, though we might stumble 
occasionally and might have to learn by experience 
of pain, we are snre to pick ourselves np after each 
stumble and proceed again on the proper path to the 
appointed goal. 

I am not going to dogmatise that Tneosophy is ray 
“ doxy ” and nothing else, or that what I say exactly 
defines Theosophy, or is anything more than one aspect 
of Theosophy seen from my own angle of visiom 
Such dogmatism i= against one of the fundamental 
principles of Theosophy, namely. Tolerance in its 
highest sense, not the ordinary tolerance or con- 
temptuous indimerence I hare, however, torormulate 
some truths which I hold, according to my present 
lights ^for I naust keep my mind always Snidto new 
truths), to be Theosophical truths : ITnivefsal 

Brotherhood, which is the first and only obligatory 
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postulate of Theosophy, implies difEerences of develop- 
ment in living Beings, beginning with the lowest 
mineral lives and ending witb the Supreme Parent, 
Ishwara Every human being therefore has got 
above himself a Hierarchy of Elder Brothers reaching 
up to Grod on the higher rungs of the ladder of 
evoluhou As beings exist in this hierarchical scale, 
corresponding worlds and organisms also exist in 
superior and inferior scales There is a heresy of 
unity and equality as theie is a heresy. of separate- 
ness, and we should avoid both (^2) Ishwara is 
self-conscious and yet self-less universal impartial 
love, doing continual helpful work for elevating His 
children in wisdom and unselfish work, in order that 
every one may reach the state oi bhavam of Himself, 
the Universal Friend (3) So far as mankind>-are 
concerned, He has further helped them from time to 
time by teachings given in different language-sounds 
These are called Revelations 
They are given out eithei by His Own Avataras or 
by White Lodge Rshis (Seers who use the Buddhic 
vision) in the particular languages used by contem- 
porary human , beings The Avataras and Rshis 
naturally employ in Their Teachings the illustrations 
which would be best understood by the particular 
races of mankind among or for whom They appear 
The Avataras and Rshis emphasise in Their Teachings 
those particular aspects of truth, emphasis on which 
is required at the time to help ordinary mankind in 
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that particular stage to ascend to the next rung of 
the ladder of evolution, reserving always the impart- 
ing of higher esoteric and occult knowledge to Their 
selected, qualified disciples, qualified by intelligence 
and — still more essential — character 

But the Revelation-helps given by God m His 
mercy are turned after some time into hindrances 
through the perversity of the rajasic and tamasic 
ingredients in human nature. Mankind seems to be 
perversely fond of forging fetters for itself out of 
even helps and supports Every language, even the 
Vedic Samskrta (well constructed language) becomes 
antiquated, the meanings of words change, forgeries 
are introduced, perverse human ingenuity is employed 
by priests and commentators to twist the meaning of 
words for selfi-aggrandisement and to obtain undue 
influence over their fellow creatures, and even before 
the Lord Buddha’s physical body loses its warmth, 
^His pupils quarrel over the meaning and purport of 
His teachings. Hence Shrl Krshna’s deprecating 
reference to the Vedas, and the^ Buddha’s warning 
against the blind following of scriptures, Tvhich 
warning was repeated by SwamiViyekananda Even 
God’s plain Revelations in His laws of nature are 
now disregarded in favour of perverted interpreta- 
tions of language-revelations, and physiological facts 
are said to be falsified by forged “.texts” Thus, 
though "a fact cannot be altered by a hundred 
texts,” one dishonest commentator or forged text is 
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able to kill physiological truths and degrade the 
nation 

All revelations in human sounds belong to the 
plane of Vaikhari Vak Vaikhari Vak is clearly 
'/ perishable, being the manifestation lu physical matter 
of the sounds of the higher planes, such sounds being 
in ascending order, called Maijhyaina, Pashyanti 
and Para The Para sounds aie of course eternal, 
but not the Vaikhari sounds Theosophy teaches us 
to avoid both the soul-kdling knife of atheism and 
scepticism and the soul-rottmg, poisonous fumes of 
superstition and blind custom Literal inspiration, 
either of the Bible or the Vedas, and the dogma of 
their eternal past esistenoe as Vaikhari sounds, must 
be re3ected, though of course arrangements of even 
physical sounds by great seers, vrhen properly intoned, 
have their own potent effects on unseen planes Mere 
physical sound revelations therefore become after a 
time insufiicient as a clear guide to dharma, especially 
when changes have taken place in the environments 
and in the relative strength and purity of the three 
parts of the human organism — physical, emotional ' 
and mental The social dharmas fitted for the Fourth 
Boot Race 'humanity, or for a humanity living under 
Arctic conditions of climate, or for a civilised human- 
ity surrounded by wholly uncivilised tribes, cannot 
be applied to a humanity of finer nerve structure 
than the ordinary Fourth Boot Kace humanity or one 
living in a temperate or semi-tropical climate or in 
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different eimronments. Hence it is that the detailed 
laws of the Smrtis have changed from time to time 
The Taitlirlya U2)amshat sajs that, where donbts 
about dharma arise, an assembly of knowers of 
Brahman should be held, the members of the assem- 
bly being “Summaisis ’’(profound thinkers), who 
should also be impartial, lovers of moderation and the 
middle path, altruistic, desirous only of finding out 
what IS the best dharma for mankind to follow 
Wliatever such an assembly resolves upon is the 
dharma to be followed by all ordinary men till the 
environments change materially Such an assembly 
IS one of true Brahmanas, Brabmapa, ” according to 
both Manu and the sacred Tamil work Kural, meaning 
a man who is the fnend of all creature s Such a rea l 
Brahmana is the Bhudeva, or a G od walkin g on eart fa> 
^s the older Yedas get antiquated and meaningless 
through time, newer revelations, which of course 
cannot be inconsistent with the older, but which are 
more helpful to mankind, as they re-state spiritual 
laws and truths in more understandable language and 
with allegories and illustrations suited to the men of 
that age, either take the place of the old or reinter- 
pret the old in their true spirit Of the Samskrta 
Yedas, only a few Sfaakhas now remain, most having 
been lost As my brother IMr Justice Paramasivier 
of the Chief Court, Mysore, has proved, many Rg- 
Veda Mantras indicate that they were given out by 
seers for the guidance of men who lived surrounded 
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by glaciers under what may be called Arctic condi- 
tions in Hinnilayan valleys during the last Glacial 
Period The melting glacier, the exploding and. 
electrical forces of the lava-fires flowing out of 
volcanoes on the highest Himalayan plateaux (Divam) 
and of the sun at midday and of the Soma which 
strengthened the forces when it was poured into the 
fires, were the aspects of the Lord which best evoked 
the feehngs <5f reverence and gratitude to the Lord in 
the' early Aryan mankind and helped them in their 
path of evolution at that particular stage , and hence 
Indra and Agni and Pooshan and Soma were mostly 
invoked To Hindus in this Kaliyuga, the latest and 
clearest revelation is of course contained in the words 
of the Shr! Krshpa Avatiira in the Bhagavad-Gfta, 
Shri Hr§hna alone knows the true meaning of thb 
older Vedas and He is Himself the author of 
the Vedanta {VedantaKrt Vcdavzdevachaham — 15th 
chapter of the Gita) We should, therefore, in cases 
of doubt, inteipret the Vedas and the lesser Shastras 
in the light of the Gita, the older or obscurer or less 
authoritative revelations by the newer and clearer 
and more authoritative We should not twist the 
plain language of the Gifa by- appealing to the 
obscure language of the oldei, or to passages in 
apocryphal writings 

1 have realised now (owing to the blessed light of 
Theosophy) that Hshis (direct seers nf the Realities 
above the physical maya) still live on earth and that 
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snch aUjuistic per=on'^ allor,- of Their Si-hjraxto 
Their A'-hrarna- in the Hitn'llaj.a? and occa-slonallr 
even graciousir rj-it the latter. The interpr^-tatio'n 
Cl. the nile^ laid do ’’ti in a te.rrtbook of ch‘^ni~t’^ in 
obscnre technical Jangnage can be correcrlr mads 
only by a practical chemist Trho has condncted the 
enperirnents and obtained the re=nlt= mentioned in 
the textbook. A. pnreiv literary man, v, ho i= unable 
to perform anj' of the chemical experiment"? mentioned 
in that textbook, i"? bound to misinterpret the meaning 
of Trbat look like ordinary trord- in the book but 
vrhich hare been used in a technical sense. So the 
interpretations of the mantra® of the Yedas madte by 
pandits and pnest® who are themselves nnable to 
practice the higher scientidc erperimenti tanght in 
the Vedas, so as to prodnce the fmits mentioned in 
the !?ifantras as the result, are much les® valuable 
than the interpretations of Theo=ophical disciple® 
whose higher vision ha® been opened by experiments 
conducted ander tbe instrnction® and the gnidanceof 
living ll®bi-Gnrns. It i= to the glory of Theosophy 
that ®orae or the fL^his^ altruistic pupils bzre been 
given po^vere oi hiyher vision through proper Dikshas. 
Tor through their word® and hint® several Emdus 
have been abT to grasp, in some instance®, more 
clearly the real spirit of the sfaastras and are able to 
correct crade, literal interpretations in the light of 
each teaching®. Ifany upparent inconsistencies znd 
contradiction® in the shastras are solved in this hghi., 
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the- essential is clearly separated from the non- 
essential, and patent forgeries m the shastras are 
brought to light 

While ordinary orthodoxy is always nervously 
apprehensive of an adverse veidict if the shastras are 
subjected to the higher criticism, Theosophy has no 
snch fear, as snch criticism can only separate rotting 
and adventitious crusts from the kernel, can only 
separate the chaff from the grain I use the ex- 
pression “ ordinary ” orthodoxy, because m all humility 
I consider myself to be an orthodox Hindu, Theosophy 
being only enlightened orthodoxy It is again a 
crown of glory to Theosophy that it has placed the 
heart above the head, as it postulates the supremacy 
of the doctrine of Universal Brotherhood Unselfish^ , 
love clehrs the int ellect and leads to co-operation and 
to practically unanimous conclusions among public- 
spirited men 

The above preliminary remarks were considered 
necessary so that I might not be misunderstood in 
respect of the strong language which I have felt it 

*4 *' 

my duty to use here and there against the present 
state of things in the remaining portion of this 
address Strong language is no doubt bad, but, as 
Armstrong said in his essay on Charles Bradlaugh, 
“the mellifluous flow of gentle speech will not always 
arouse the sleepers or prick the sluggard to activity ” 

I shall deal briefly with the following problems in the 
light of Theosophy (1) The problem of race, (2) the 



106 


ran THEOSOPHICAL OUTLOOK 


problem of caste , (3) the problem of sex , (4) the 
problem of marriage , ( 5 ) the problem' of panty in 
food, drink and sex relations; (6) the problem of 
foreign travel, and (7) the problem of the depressed 
classes The existence of any problem requiring to 
be solved is due to the qualities of rajas and tamas 
having nsen above the quality of sattva, due to 
the Asuras and Rakshasas having overpowered the 
Devas, due to the obscuration by time of the light of 
Theosophy, which is the art and science of universal, 
impartial love 

Now as^ to race The colour of the skin, the con- 
tour of the features, the height of the body and the 
fineness or the coarseness of the cerebro-spinal and 
sympathetic nervous systems are all factors to be 
considered in the differentiations of human races 
But all men of all races are manifestly the decend- 
ants of the original Swayambhn Ardbanari Mann 
(half-man, half-woman), and the men and women of 
each subsequent Root Race are the physical decend- 
ants of the First Root Race Manu In the beginning 
of each subsequent Root Race, the hlanu thereof 
selects promising and appropriate individuals from 
the preceding Root^ Race, isolates them as a chosen 
people for His Root Race, takes birth in the Race 
again and again, prevents their mixture in food and 
sex-relationship with the members of the previous 
Root Races, in order that his work of fixing for a 
long time during the future the colour, the features. 
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the height of the body, and the nature of the nervous 
organism of his own Root Race may not be spoiled 
He BO takes birth in His chosen people fi'om time to 
time in order to improve and strengthen the peculiar 
characteristics He has in mind, himself becomitig the 
actual physical parent of men and women belonging 
^0 several generations of the Root Race He even 
destroys hosts of unfit members by leading them as 
divine king or general against the surnounding enemy 
tribes He sends them out in sub-races from the 
original home, each sub-race to occupy its promised 
land I have no time to enlarge upon the details of 
this wonderful work of the ManU) and I would refer 
you to the pages of that valuable book Man Whence, 
Sow and Whither, a book inspired by H^his 

In the light of these Theosophical troths, is it not 
ridiculous that sub-races now having white colour in 
their physical skins, should consider themselves as ,if 
they belonged to an unapproachably higher level of 
humanity than men belonging even to other sub- 
races of the same Root Race, because most of these 
latter (but not all) have lost such white skins through 
climatic and other causes ?' So far as the colour of the 
skin IS concerned, though the chosen people are able 
to preserve it so long as they remain isolated, they 
are bound to lose it an greater or less degree after 
they disperse to settle m different climates Further, 
even dunng the period of isolation, the Mann occa- 
sionally brings in strong, fresh blood from the older 
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tber^;, Afior df=TJ5r-=:on, tbo 2kna hzi^Tr Zczt 
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bf" A’yan F,ftb Root Race hare xors or 


]es= pre-erred trie -rbite colonr of their Hldna thropgii 
Tiiigrations ^-o texperate and cold ciimate;,. the Sret 
Arran Hindd sab-race, ercsp: in Kashmir, hae rot 
gerenallr pre-erred the colourlessness of the side. 
Farther, the emigration of the original Fr=t snb- 
race S'och into Icdia vras the latest of the £tc: end- 
grzz'OUz, and it found rrafrior Tolrecs fred-sHnned;, 
comrcercia* hfongols 'VelloTr-slnnc&dj, and a sTR 
older race ■‘'da-'/t-sHnnei; of agrictiltnri£t.s and 
rracna' kboarer? alreadr os the land ; and mixture 
of blood at once tool: place. The Vamas bjr colour 
of shin "ere thee established, the rrhite-sHnned 
Brahmana=, the Kshattrira- rrith rsi-shinred Toicec 
race-xfxture, the Taishjse rrith 3Icrgol blofod mix- 
ture, and the fihndrae rrith the earliest race bioci 
iDizture, The .xibseouest historical erolutfon of 
ca-*te := a cooeplex and kscicatirg xudj, Inxmar- 
riage rras then pirohibited bj the sub-race 3fasa‘ 
to pr-xenc rap'd deterioratior of the Arrar trpe, 
I rra= told br a Kashmir friend of mine that alrcox 
ererr Kashmir Hindu C3il= himself a Brahmana 
and 'that there a~£ practicallj so other caxes there; 
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and, so far as colour of skin is concerned, I kno-w 
several' Kashmir Brahmanas who beat most Spaniards 
and Italians as regards ^vhiteness of skin The Mann 
deprecated mixed marriages, but he did Hot declare 
them illegal or their ofEsprmg as illegitimate bastards 
The features of many southern Brahmanas con- 
clusively establish that they are not of the pure 
Aryan race All the Purapas are full of stories of 
how ladies of other races were taken as wives by the 
Aryan settlers and how their piogeny became classed 
among the Aryans Aryan women for marriage 
became naturally scarcer as the migration progressed 
southward Changes of Varnas by character and pro- 
fession are also noted m the shastras in numerous 
cases The Lord can raise God’s Englishmen from 
out of other races , He could raise sons of Abraham 
and Isaac from non- Jews, add He could raise real 
Brahmanas out of non-Brahmapas Let not controlled 
forms believe themselves to be the controlling life. 
Let not mere instruments overrate themselves 

The pride of race and colour is wholly against the 
teachings of Theosophy. While we should be as a 
rule even now against mixed marriages, we should 
admit that allowable exceptions have occurred fre- 
quently m the past and must occur more and more as 
advanced souls are born in all sub-races of the Fifth 
Boot Race, and even in other Boot Races, at these 
critical times in the world’s history , and many such 
marriages have perceptibly promoted the work of 
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the Lord. lu mr younger day-. I had. the usual 
dislike oz zhe foreigner rrhich exvr&s-es itsell in the 
exclarnat'or: of one ra^ie to another : "I say, here is 
a foreigner. Heave half a brick at hiCL” Buz 
Theosophy has fangh‘ me to love and reve'^nce 
Zlr?. Be=ant ''a foreigner^ core than mr o'vn mother, 
and Iia.' given me brorhers among Enrocean Theo- 
sopn:Et= rrith 'rhom I more rrithont anr a*r of con- 
descension on their part on the gronnd of rar -hia 
being colonred. or of contempt on mr cart <for their 
being ca=te!e=s fo-eigr.‘^s- Xay, I am enable to refrain 
from loving even Enropean or Colonial co^’cnrlo” 
jingoes and jankers, rrho look dorm rrith contempt 
npon me and my brother Indians. The reasoais 
that they belong to the coentries and snb-races rrhmh 
hare prodacei I-Irs. Besant and my colonrless Theo- 
Eophical brothers 

I am therefore qaite conrhice-d that the best means 
of soirin? the race onest^on, and or making the East 
a’^d VT est meet on equal terms f they rdli meet, not- 
y.ithszavdiug the ^eii knorm jingling couplet], is the 
snread of the blessed Theosophicsl rmths in every 
country. It is in Theosophies.} cr rales in India that 
the “ snirit of perfect equakty betrresn Indians and 
Europeans prevail- to the greatest extent ~ithout 
superior airs on either side In the other blessed 
hlovement of hlasonry also (though, except :n tne 


Co-hfasoniy sect’on, the &ar of sex stfli pre-aiis;, 
which hfovement a^in rras estaoirsced by a Rsn: of 
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the White Lodge, the race and colour prohlem iS 
largely non-existent According to my brother Kesava 
Filial, “ caste in its -worst phase has never been so 
cruel and heartless as the pride of colour ” May 
these tivo Movements of Theosophy and Masonry 
spread throughout the world, so that pnde of caste 
and race may be killed finallj' 

Till it IS so killed, many white-skinned so-called 
Christians in the Colonies/ the nominal followers of 
the brown-skinned Asiatic Lord Jesus, would be pie- 
pared to prevent the landing in their countries of the 
Lord Jesus if He came down again in a brown skin, 
and to drive Him out if He did succeed in landing 
Is it not a tragic blasphemy that the very name 
Jew " (to which community the blessed Lord Jesus 
belonged) is used as a word of contempt, whether 
with or without the preceding word " wandering,” 
by many Christians ? How could a European Theo- 
sophist retain the baser kind of race-pride when the 
two real inner Founders of our Society are Hindu 
Rshis, and how could an Indian Theosophist re- 
tain a similar pride of caste or country when he 
knows that there - are Rshis of European races, 
brothers of our own Holy Rshis and supporting 
our blessed Movement ? How could a Theosophist 
who beheves ■ in ' reincai nation, believes that 
Mrs Besant was a Hindu in her past birth, and 
suspects that an extreme Varpashrama Dhaimist 
_or orthodox bigoted Christian who bitterly hates 
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Theo'^ophj and Theo^ophjsts Tvas probably a priest of 
die boly Spanish Inquisition in bb> previous birth, or 
one vrhotore Hyparia to pieces, believe in the eternal, 
innate racial superiority of the Hindu‘S over the 
European, or vice ver=a '' 

Pride of race, caste, birth, sex (male or femalej, 
nationality, country, scale in creation as humanity, 
yea, of religion or spiritual advancement, are all 
noble and good np to a certain point ; that is, so long 
as the pride holds one np vrhen one is tempted to 
stumble into ignoble actions, thoughts and desires, or 
to become listless or neglectful in the performance of 
dnties, qoerulous, complaining and lacking in forti- 
tude, neglectful in preservation of parity and chastity, 
Lkely to prefer pleasure, vealth or even life to the 
presen ation of honour. But ever}- one of these 
several kinds of pride ^especially the last, spiritual 
pride) becomes dangerous to society, and is mthlessly 
pot dov'u and destroyed by the Lord from time to 
time vrhen it degenerates into stiS-necked refusal to 
obey 'the behests’ of the Lord to adapt oneself to His 
scheme of evolntibn, vrhen the purity in vrhich pride 
is taken is not real and inner purity but the ghastly 
purity of the whited sepulchre, and when tyranny 
and contempt towards less advanced fellow-beings 
(tbe tyranny and contempt which culminate in vivi- 
section, which denies that we owe any duty to animals, 
who are our younger brothers, as St. Francis of Assisi 
delighted to call them) are the chief results of this , 
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pride In India, we have got the fnnniest pride of 
all, the pride of the Ashrama Sannyasin, that is, the 
man who is supposed to have conquered pnde alto- 
gether before he took up his Ashrama I have seen 
angry ilatadhipati Ashrama Sannyasins, strutting 
m brocade cloth with crowns on their heads, ordering 
people about, surrounded by horses and elephants, 
riding in palanquins, demanding money on threats of 
excommunication, and making presents of money to 
householders in a lordly fashion 
I now come to the problem of caste That the 
allegory of the Purushasukta should be taken literally, 
shows, how religion has become materialised, and how, 
instead of spiritualising matter and fortn, religion 
has been degraded into materialism Learning, 
p atience, voluntar y poverty secured by not retaimng 
at any time more than what is nec essary for the 
maintenance of onesel f and family for three years and 
by s pending away the rest in Dana to lower Beings 
and Yajng to D evas, self-control or Tapas, alt ruism , 
readiness to teach and learn — tlm se are the character - 
istics of a true B rahmana “A Brahmana should 
constantly shun honour as he would shun poison, and 
rathei constantly see k disrespect as he wo uld seek 
nectar ” (Mann) The caste system as it exist s is 
rigid, lacking m flexibility, wooden, mechanical. 
antidiluvian, and unad apted to the present co nditions 
of the day “ The caste system "as it exists to-day 

has to pass away” “ Caste which was once ' natural 
8 
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has now become artificial, and that which was a 
defence to Hinduism has now become a danger and a 
menace to pi ogress ” (Annie Besant) 

An orthodox Matudhipati said a few years ago 
that K8ha|;tnyas and Vaishyas do not and cannot 
exist in this Kahyuga at all among Hindus The 
name of Biulimana oi Shudra has very largely ceased 
to denote the Brahmana or the Shudra qualities or 
occupations or chaiacter, or even, in many cases, the 
pure Aryan lace by blood, colour or features. To 
use the name Brahmana or Shudra has become absurd 
now, when we have Brahinapa Abkari 'contractors, 
Brahmana perjurers, Brahmana landholders, Brahmana 
merchants, Shudra executive councillors, Shudra 
respected principals of Colleges (like Professor 
Venkataratnam), and so on. Some poor Brahmanas 
who come to me call me Brahmana Prabhu,^^ think- 
ing to please me by flattery The combination “ Brah- 
mana Prabhu ” is as incongruous and insulting as a 
Brahmana millionaire or a Brahmana Maharajah. 
There are Brahmana usurers who grind the faces of 
the poor, vampires who kill and starve families by 
their exactions, but who talk of Ahimsa and Adwait- 
ism This real Varna Sankara (much worse than the 
mere blood-sankara, which Arjuna foolishly thought, 
was so very bad that he was prepared to abandon his 
Kshattriya duty, himself thus creating the much ivorse 
Sankara of possession of one kind of character and 
performing a wholly different kind of duty) is not at 
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all es;ceptional m fcbeae days, as pretended by some 
VaroashraraadlSarmites In fact the exceptions hare 
largely eaten up the rule The pretence of some 
English -Educated leactionaries that the modern 
Brahmaijas are only following nou-Brahmana profes- 
sions to avert imminent starvation liy death as apat- 
dharma, and are always anxious to perform the 
teaching and priestly duties and to be voluntarily poor 
like Mahrifina Gandhi is too absurd and ridiculous 
to merit serious notice Mahatma Gandhi is undoubt- 
edly a Brahmana And yet he is called a Shudra 
Myself and others are of mixed caste by occupation 
and character, and only Brahmana-bandhus 

"When the Brahmana was learned, when he vas the 
teacher of the people and when he was verily the month 
of God for those amongst whom he lived, there was no 
complaint as to the honow paid to the Brahmana caste It 
came out of a grateful heart and grew out of a real . 
reverence for spiritual superiority, but when a man goes 
into a Ian court and finds Brahmanas contending nith 
one another on two sides of a legal question, yon can 
hardly wonder if he turns round and says “ My Brah- 
mana friend, you used to teach me foi nothing, you used 
to educate my children, now you ask me to pay fees to 
yon as a Vakil You must not expect the honour due to 
a Brahmana at the same time that you take fee6 for the 
fighting of my case ” — Annie Besant | 

The spirit of the tim es demafa ds t hat a man^s. 
c^na lities should h ave free pla y in stioiety and that h e 
m ay do whatever his inborn faculties enable him to do 
The MaMhharata says “ Not b irth, not Samskaras^ 
not even study of the Ved as, not ancestry ,^re causes 



116 


THE THEO'OPHICAI, OCTLOOi: 


of Bnihroanahood Condnct alon e is verilv the canse 
there of, ~ Mann says : “ As a vrooden elephant^ as 
a leathern deer, such is the unlearned Brahmana. 
The three are only names The Brahmana frho, not 
having studied the Vedas, iabonr=: elsewhere, hec/miis 
Shitdrain iJiot very life, Pjgelher with his descendants 
Xow an ordinar}' Br.ihmapa does not even know the 
meaning of the Gajatn and does not practise it 
regularly, and yet calls himself a Brahmana, whereas 
he has become a Sbudra long ago. Then it is said 
that “ a Shudra becomes a Brahmana and the Brah- 
mana a Shudra by their condnct. Know this same 
rule to apply to him who is bom of a Kshattriya or 
of a Vaishya It is condnct that makes them, not 
birth.” A Brahmana should be constitutionally 
incapable of telling a lie, and through such incap- 
ability, whatever he says, whether called a blessing 
or a cur=e (even a curse could only be spoken by him 
through love, though in apparent anger), the Bsvas 
are bound to see that what he pronounces becomes a 
fact “ Sometimes what ought to be the child-soul of 
a Shudra is found in the body of a Brahmana or the 
bargaining soul, as it ought to be of a Vaisnya, in the 
body of a K'hattriya Can you pretend that these are 
the castes spoken of by Shri Krshna as emanating out 
of Him by qualities and character ? fAtrirG: Bzsasz.) 

Is it possible, however, to change the modem caste 
back to the old flexible form f Divine Kings, like 
Eamachandra and Prthu and Bharata, are said. 
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in the Puranas, to have each re-estabhshed the four 
castes vrhen Tarqa Sainskara prevailed m the 
beginnings of their respective reigns The spint 
of the modern age, hoivever, is against the preva- 
lence of such great disparity of knowledge and power 
among mankind as formerly prevailed between the 
Divine Kings and Their subjects People would not • 
now obey kings as of old, and if a king now were to 
ask a nominal Brahtnana to go back to the Vaishya 
caste, as divine kings formerly did, there would be a 
rebellion I do not think that even ten per cent of 
the nominal Brahma^as are now real Brahmaijas, nor 
are their descendants likely to become real Brahmapas. 
Are the other ninety per cent prepared to call them- 
selves Kshattnyas or Vaishyas or (if they are cooks 
for pay, as many of them are) sat-Shudras ? In fact, 
the majority of all castes are now really Vaishyas, a 
large percentage of the nominal Shudras being really 
Vaishyas Most of the caste-less Hindus, who belong 
to the depressed classes living by manual labour, are 
really sat-Shudras Caste as it existed formerly can 
be revived only by the voluntary abdication by the 
higher castes of their caste-privileges and of their 
caste-names and status, and by their voluntarily 
raising the depressed classes to the level of Shudras 
and of many Shudras to the level of Vaishyas 
and Kphattriyas and Brahmanas We know what 
took place in Calicut recently as regards the Talk 
public road For one Manjeri Bamaiyer, there are 



TIIR THEOSOPHICAL OUTLOOK 

at least twenty nominal Brahraanas and a hundred 
nominal Shudras opposed to the elevation of the 
depressed classes The only course left is to follow 
the advice of Yudhishthira, approved of by Yaksha, 
Dhanuaraja Nfigendra, Nahnsha and Shrl Krshna — 
^to ignoie birth largely and to treat a man as belong- 
ing to the caste which shows itself unmistakably in 
f his character and conduct The innumerable sub- 
castes must be wholly ignored 

As regards the pride of birth-caste, a’man who 
treats othero contemptuously through pride of 
tnrth-caste (instead of following the rule of noblesse 
oblige) becomes a Chandula according to the Sbasfras 
When the Bhargava Brahmanas yrere proud of their 
birth-caste and learning, they were ruthlessly killed 
by Ava^r*^ and divine kings. When the sons of 
Vasishtha showed their pride of birth-caste offensive- 
ly, Viswuraitra cursed them all to become Ohandalas 
and Shvapachas, and they did become so Several of 
them were killed by King Kalmushapada So fifty 
of Viswa.mit.ra’15 own sons became Ohandalas, as they 
prided themselves on their superiority of birth over 
their cousin Sunassepha and set up birthrights against 
him A Brahmabandhn who pndes himself on his 
birth and learning becomes a Brahmarak9hasa, 
especially when he uses his superiority of birth-caste 
and learning to tyrannise over others by black magic, 
and he is then killed without compunction, as Shri 
Hama killed the Brahmana Ravapa and his fellow 
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Pralima^as, in whose hoases, according to the Batrior 
yana, Vedas were being chanted and Agnihotram was 
performed So even Lord Parashnrama had his caste- 
pride pulled down by Shri Rama, and Shri Kr?hija 
lolled Asuras and Bak^hasas calling themselves 
K^hattriyas and Brahmapas, full of pride of race, of 
traditional orthodoxy and of caste-superionty So 
the mibtary caste in Germany and the jingoes in all 
countries have to be destroyed There is also the 
pride of wealth to tempt the Vaishyas. Especially 
in America there are railway kings, pork kings, 
stock-exchange kings, and so on, whose unworthy, 
purse-proud progeny might become dangers to 
society. The Vaishya seems to be now the real king 
over even rulers of States, as the latter require the 
help of the Vaishyas* for carrying on even the govern- 
ment of their States and the production of niunitions 
for war I hope that by the grace of God we shall 
not have in this country also, as in other countries, 
^the tyranny of Mammon, as we have had Brahmapa 
and K?hattnya tyrannies in the past, and that 
Vaishyas will conduct themselves like the Tatas of 
Bombay and the Cfaetty brothers (Kannan and Rama- 
nujam) of Madras, holding them wealth mainly in 
trust for the benefit of mankind. 

' Hie next problem is the problem of sex Theo- 
sophy teaches that the division of sexes among 
mankind definitely began in the middle of the Third 
-Rioot Race, several hundreds of thousands of years 
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ago Both sexes have since then been born of •women 
by men, and they must of course have the majority 
of their physical and even emotional and mental 
characteiistics in common Theosophy believes in rein- 
carnation , and men are born as women, and women 
as men, in turns, in order that mankind as a whole 
may develop both sides of its nature A man in 'love 
who dies young would probably be born as a woman 
in his next birth, as his last thought would be of 
his sweetheart , for the Gii/i says that your las t 
dying thoughts fix the n ature of 3 mur next birth. 
Phy sical and int ellectual st rength is developed in 
malB'^ births as a rule, and emotional and sy mpathetic 
stren gth in fe male births As regards the polarity 
of sex, I would refer you to the Vishnu Purana, 
Ist Arasa, 8th Adhyaya, where Vi?hnu and Lakshmi 
are compared, contrasted and declared as supple- 
mental aspects of the One Divine Life 

Weak men (including the Early Christian Fathers 
and many Hindu Saints) have denounced women as 
temptresses and the creations of the devil, and weak 
women have sometimes denounced men as betrayers 
Each should blame his or her own respective weak- 
ness Women are not allowed to preach in Christian 
Churches and must be "kept in obedience accord- 
ing to the scriptures — so in Islam also the same 
notions prevail, notwithstanding that it is said in the 
Koran that Heaven is at the feet of the mother As 
the Bhagavata says " I neither praise _ nQr blanig>- 
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as yoH w)ll discover if yoa read the Puranas intelli- 
gently and not blindly I am told that m some of the 
Mission Colleges, where Christian Professors have got 
enlightened wives who move socially with the pupils, 
the pupils derive much more benefit in the develop- 
ment of character than in other Colleges ^lanage- 
ment of hostels, the nursing of the sick and the teach- 
ing of very young children are better left to women 
than to men The future ideal is a humanity m wliich 
the manly virtues and the womanly virtues are com- 
bined harmoniously, as in Shrl Krshna and in Maha- 
deva Theosophy is meant to promote brotherhood 
irrespective of caste, creed, race or sex. Sbrl Krsb jia 
jvas both Kr shna a nd Kftli, and th^e Lord Maha deva is 
half_of Him the male Shiva and the other half the 
j gmal e Hm a Devi The way in which women are most 
satisfactorily doing, in this period of War, the work ^ 
for which men were supposed to be indispensable, 
should kill all doubts and prejudices as regards the 
capacity of women 

The only way to help women is by giving facilities ^ 
for their education, and the best and the easiest and 
the most rapid way of educating women is through 
the Vernaculars, as Professor Karve is practically 
demonstrating When I talk of education through 
the Vernaculars for women, I do not intend that they 
should not be given education at all in English On 
the contrary, education in the English language, so^ 
far as it is necessary to enable them to read at least 
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historical literature and newspaper literature, is 
absolutely necessary W omen have to become free , 

as my brother Sir Sankaran Nair said “ You cannot 
argue a man into slavery in the English language,” 
and until the Vernaculars are sufficiently enrich- 
ed so as to resemble English m that respect, 
education in English is absolutely necessary for 
women also, especially as English is becoming a . 
universally diffused language and women have to 
take more and more part in pnbhc life 

I am afraid to touch upon social reform among my 
Mussalman brethren, but the Ghosha system (which 
prevails among northern high-class Hindus also) 
mast go On the subject of child mairiage Mrs Mar- 
garet B Cousins writes 

There is also that fatal arrest of all mental develop- 
unent as the pirl comes near “ her age,” a criminal custom 
only equalled by its climax, the snatching of the girl the 
moment she attains puberty, and the foroing on her, just 
as ‘she turns fourteen, of motherhood After the age of 
twelve she is withdrawn from school, and from then till 
the moment when she attains puberty she is confined and 
guarded like a pnsoner, and jealously watched foi fear 
her chastity might have the breath of scandal passed 
over it, and her marnage be in any way interfered with 
She 18 discouraged from learning anything, except per- 
haps cooking I know cases in which even accomplish- 
ments such as music are looked at askance She is not 
allowed to move outside of her own stieet, hardly beyond 
her parents’ house Her companions are limited She 
gets practically no physical exercise All hut the dull- 
est girls suffer from reduced vitality, depressed spirits, 
and much suppressed rebellion of the mind af a state of 
affairs which they instinctively feel to be wrong and 
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umiaturnl As iii the* sacred numo of religion people 
have boon tortured and murdered, so in tbo holy name of 
chnstitj and niarnago tbo bodies, minds and sonls of 
young Mubaininadan and caste girls of India are 
starved and dwarfed Their bodies are deprived of air 
and motion and contact with Nature , their minds are 
domed knowledge of books, or free human contact , their 
sonls are wounded by the repression of all their impulses 
towaixls free self-expression, and by the denial of the 
■wide oxporionces of life witliont winch life becomes 
meaningless The result is that tliese jonng girls are m 
tlie woi-st condition possililo wlien “ custom ” forces them 
into tlio sexual emhi ace of an almost unknown husband, 
and in an agony of shyness, self-conscionsnesa and fear 
the first-bora, the continuer of the race, is conceived 

As Viveknnandn said " Men are not going to 
raise up women, but women are going to raise them- 
selves up, and men need only give their sympathy 
and should not cause obstruction by their tyranny/^ 
Patient endurance, sustained enthusiasm and practi- 
cal perseveiance till the end is accomplished, are 
more ^een m women than in men, as shown m the 
lives of Savitri, Sita and Droupadi The way in 
xvhich my cousin-in-law Mrs Ghandrasekhaner, 
P. T S , of Bangalore, is raising the status of xvomen 
in the 'Mysore Province by her unrivalled enthusiasm, 
affords a very good illustration of my views 

Having thus dealt with the problem of sex, we 
may next turn to the problem of marriage Mono- , 
gamy must be the ideal for these modern times The 
proper marriage is that of a man who has completed 
his preliminary education with a woman who has 
also finished her preliminary education on her own 
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appropriate lines. The continuation of the race and 
the giving of strong and pure bodies to advanced 
souls are holy acts The carrying on together of 
social, spiritual and religious work harmoniously and 
better than either husband or wife could do separately 
(the man bringing his angle of vision and the woman 
ber slightly different angle of vision, and both visions 
coalescing under a single, harmonious purpose) must 
be the primary object of marriage. The enjoyment 
of connubial pleasures not opposed to these primary 
dharmas is allowed by the Lord in His mercy My 
learned brother, Papdif Mahadeva Sastri, has shown 
by quotations from the Vedas and by the exposition 
of the meaning of the seven steps taken together at 
marriage, that the husband and the wife are equal 
partners and entei into the marriage relations with 
full knowledge of their duties Harita says “All 

sacramental rites for women should be conducted 

/ 

with Vedic texts Among women there is a twofold 
distinction those who study the Veda and those who 
marry at once ” Heroes aud Rshis were formerly 
born of fully developed and educated Indian women 
“ When women were degraded by men’s selfishness 
and pride of sex, how feto heroes and no Rshis , cause 
and effect is in your power to change ” (Annie 
Besant) Don’t excuse yourself by appealing to 
misunderstood karma “That way madness lies,” 
the madness producing fatalistic indolence and stony- 
heartedness, or the madness which indulges in wild 
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ncfioiiH due to tJio Iiopoless despair which reformers 
with tender hearts and lug'hly-strung nerves some- 
times fall into Listen to the wise words of Justice 
Sir John Woodroffe 

The boliof that oncli innn unci woman is a sbakti 
whoso powGi of accomplishment is only limited by their 
vills, IS a faith winch will dispel all present weakness 
and sloth ^Ve nrq what wo lia\e made oifrselves in the 
past We shall be what vrc will to be Lach must realise 
himself to be a fragment of the great shakti which is 
India, and then of the infinite shakti on w'hose lap she 
lies — the ilother of the Universe 

The bride is addressed in one of the mantras 

Go to the house, that thou mayest be the lady of the 
house As niisfress of the house direct the sacrificial 
rites This maiden worshipped Agin Become thou 
now' my partiiei as thou hast paced all the seven steps 
with me Partners we have become, ns we have together 
passed all the seven steps. Thy partnership have I 
gained Apart from thee now I cannot live Apart from 
me, do thou not live We shall live together , we shall 
will together, w'e shall be each an object of love to the 
other, we shall be a source of joy each unto the other, 
with mutual goodwill shall we live together, sharmg alike 
all foods and powers ^combined I join thy mind, thy 
actions, thy senses with mine Be thou a loving queen 
to the father-in-law, a loving queen to the mother-in-law, 
a loving queen to the sister-in-law, and a loving queen to 
the brothers-in-law 

Theosophy has taught -as that the effects of karma 
due to the working of the lower divine laws of nature 
can. be changed by man if he produces the opposite 
effects by performing other karma which conforms to 
the same laws of nature m their higher and more 
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powerful aspects The following of customs which 
^hawe become evil, and of traditions which have 
become bad, is due to oUr tamasic nature, which does 
not like to be taken out of the ruts into which we 
have fallen Baby marriages and the consbmmation 
of babj marriages have brought down the average 
age of the higher castes alarmingly low, and most of 
us become dyspeptic or diabetic after forty, and use- 
less for even intellectual work of a strenuous kind 
after fifty That post-puberty marriages are not 
against the shastras is clear from the ultra-orthodox 
Nambudns following that practice The Arsha form 
of marriage was intended for a man and a woman 
who are devoted to learning and teaching, and who 
want to help each other and the world by doublmg 
each other’s strength through marriage The Daiva 
form was intended for couples who wanted to pro- 
pitiate Agm, Indra and other Devas ruling over the 
higher powers of nature by increasing their strength 
in .xjrder that the Devas might benefit mankind by 
showers and sunlight, the spreading of fertilising 
underground heat by volcanic action, the spreading of 
rich manurial sod, the raising up of new lands out of 
the ocean and so on The prajapatya marriage was 
intended, when the race was decreasing in numbers, 
for the production of numerous strong progeny The 
Brahma marriage, the highest form, is performed 
onl}* when two unselfish souls, enlightened in Dmne 
wisdom, wish to do altruistic work in union The 
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couple married m Br.'ihma form attain Moksha to- 
gether, the bridegroom being considered the Ava^ra 
of Vjshim himself, 

Nowadays, every marriage is styled a Brahma 
marriage, because its meaning, along with the mean- 
ings of the other three marriages, has been wholly 
lost Hovever, you find some real Arsha and Daiva 
mamages in Europe — for ezaraple, marriages like 
those of llobert and Mrs Browning and between 
men scientists and women scientists Just as every 
man who puts on the kashayam is called a Parama- 
hamsa Sannyasi now, every Sindu marriage (though 
most are Asuric because Mammon plays the principal 
part) is called a Brahma marriage now. Even the 
union of young baby girl brides with bridegrooms 
oldei than fifty, is now blasphemously called Brahma 
marriage The marriages of hoys before they are 
twenty-one and of girls before they are sixteen are 
absolutely pernicions ^lamage is intended, agam, 
to dimmisb and not to develop carnal Inst. As the 
Bhugavatam puts it, the married state is intended to 
be a fort into nhich one retires for a while when one 
IS fighting with the eternal enemy Kama, in order, by 
such rest, to acquire further strength to fight with 
that enemy. Self-restraint must be practised by a 
married couple as far as possible, by thinking of 
higher things and of the spiritual counterparts of 
even sex-relationsbips, so as to gradually weaken the 
strength of the mere physical sex-attraction Marriage 
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IS, however, now considered as giving legal and 
religious sanction to- the unbridled indulgence of the 
sexual instinct and even to the legal murder of 
child-wives 

The next problem to take up is the problem of 
purity in food, drink and sex relations I need not 
say that every social problem is connected with all 
other social problems, and hence some of the obser- 
vations made under one head might as appropriately 
be made under another The ^principles of purity 
are clearly taught by Shri Krshna in the 2l8t Chapter 
of the XI Skandha of Shrimai BJiagatatam to Saint 
Uddhava. It is not impure for old persons, children, 
sick men or pregnant women to break fasts on 
occasions when it will cause impurity to ordinary 
persons Wearing ragged clothes is impurity to a 
rich man but not to a poor man Times of travel and 
times of danger from thieves and epidemics make 
pure certain actions which are ordinarily impure 
One’s own dharma is pure while another’s dharma is 
impure. Tamas is impure when compared with rajas, 
rajas is impure when compared with sat^va, sat^va is 
impure when compared with the universal unselfish 
Nirgupa love which is God, the absolutely pure 
' Being 

When therefore people talk of purity and impurity, 
it IS all a matter of relativity So also dharma and 
adharma. Liquor containing alcohol in weak quanti- 
ties may not be impure drink to a Western body or 
9 
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to one of the drinking classes in India But if a 
Mussulmun, descended from progenitors wko have 
followed Ins groat religion, winch absolutely prohibits 
the drinking of spirituous liquors, begins to drink, it 
is a very impure action for him. So also when a 
Bruhmana, who from the days of the Brahmana sage 
Shukra has been prohibited from drinking any 
spirituous liquor, begins to indulge in alcoholic 
Iiquois, Ins action is impure A. Rg Vedic Ifan^ra 
prohibits the dnnkpig of impure liquids and the 
indulgence in intoxicants and stnpifiers like ganjah'* 
or opium , even tobacco is impure, though it is a very 
mild poison when compared with the others "iVTiatever 
inci eases the quality of tamas in the physical body or 
in the emotional or the intellectual body, is impure. 
When the gratification of the palate is made the first 
consideration, instead of the strengthening of the 
pranas, any kind of food is impure Whatever 
increases the ^ strength of passions increases the 
rajasic quality and is therefore impufe, though not 
so impure as the food increasing the tamasic quality 
The above principles to guide our actions being 
thus kept in mind, every one should gradually make 
his body more and more pure by resorting to purer and 
purer food Sudden change of diet and habit makes the 
body rebel and kick against the pncks, and might 
even destroy the physical organism , it shonld there- 
fore be^ avoided Alcohol, being the jprodnct of 
putrefaction and fermentation, is excremental in its 
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nature' The life in the body, m trying to throw off 
the poison, gets a little stimulated m the beginning, 
just as, when a poison is first introduced into the 
blood, the white corpuscles rush in to attack the 
intruder and are thus stimulated and thrown into a 
fever in order to throw off the poison But such 
stimulation is effected at the cost off the ultimate 
weakening of the life, especially as regaids the 
spiritual centres of the pineal gland and the pituitary 
body the action of alcohol is very pernicious Those 
who want to get into R-njayoga initiations ought to 
give up alcohol completely, though gradually “ If 
any of the three twice-born classes has tasted un- 
knowingly anything that has touched spirituous 
liquor, he must, after penance, be girt anew with the 
sacrificial thread ” (Manu) 

The same principle applies to the question of the 
purity and the impurity of food What vegetables 
and animal foods are impure is detailed in Manu and 
other Smrtis Some vegetables, like onions, do promote 
the tamasic tendency Vegetables like chillies 
promote the rajasic quality The Lord Shri Krshna 
in the 17th Chapter of the Gita ha'; given the 
characterisation of the different kinds of foods 
Stale and rotten food is tamasic. Juicy, fresh 
and substantial food is sattvic As regards mag- 
netic purit\, food given in love oi reverence is 
magneticallj' pure A Brahmana can take food from 
his household Shudra servant who is attached to his 
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mastor The very fact that custom vanes in different 
parts of India shows that the custom as to drishti- 
dosham, and as to a Shri VaishnavaBrahmana’sfood'be- 
ing polluted by a vSmurta Brahmana looking at it (this 
absurdity is confined to South India^ as in Northern 
India it is only a chandala’s look makes the Brahmana’s 
food impure), is not shustraic and now serves merely 
as an artificial producer of mutual hate and contempt 
This artificial and ceremonial purity ig now developed 
at the cost of true physical, sanitary, and magnetic 
purity I have found that many of my European 
brothers, who use soap and disinfecting liquids freely, 
are much more pure than a large percentage of the 
orthodox Brahmanas One of these latter (found 
specially on the West Coast) would bathe in green, 
chemically and physically dirty water (the impurity 
being patent to sight and smell), after he had washed 
the impurities of his teeth and other parts of his body 
in it, and then, when coming along the road in ridicul- 
ons ]umps, would take up a thread lying in the road at 
the end of a switch and enquire of everybody whom 
he met whether he had polluted himself by treading 
upon a thread or a hair After spending an hour in 
such an enquiry, his doubts not being cleared, he 
would go and bathe again m that dirty pool and 
consider himself pure So anothei sectarian Brahmana 
will eat a three-days’ old, foul-smellmg Puliyodarai or 
Vadai, but will not take pure food from the hands of 
even a Brahmana, if the Brahmana is of a different sect. 
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All this shows the effects of materialistic religion, 
which prefers the letter to the spirit and superstitious 
ceremonial purity to real purity Bhaktas, from 
Prahlada downwards, have tried to kill these absurd- 
ities They introduced the principle that in the Lord’s 
temples there is no dnshtidoshaui or Pank^ido§hara, 
as the pure food offered to God, though touched by 
brother devotees, is pure But this rule did not, as 
was intended, leaven the actions of people in their 
own houses Nay, instead of making their houses 
also more and more like temples, and the food in their 
houses offered to God like temple Prasadas, it has 
made sectarians become more and more rigid in the 
observance of the letter of the rules as to magnetic 
purity in their own houses Sunday should be 
observed in order that other days may be leavened 
by Sunday, hud not in order that an impassable bar- 
rier and distinction should be raised (as is now raised 
in the West) between Sunday and other days The 
world IS becoming smaller and smaller through 
facilities of intercourse and travel The magnetism 
of our gracious King and of the benehcent British 
rule IS over the whole of India and over the whole 
of his subjects When a Brahmana, who is protected 
by our Kmg, has no scruples against taking the King’s 
com given by other castes, and becoming thereby 
nch^in lordly wealth, it is funny that he should think 
his magnetic purity polluted by the eye of his patrons 
falling on his food Magnetic purity is more easily 
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preserved under present environments by a little 
loving tliouglit, and by pronouncing the Lord’® name, 
than by ceremonial isolations which have become 
impracticable. 

As regard sex parity, there aie eight kinds of 
adultery mentioned in our works, including even the 
seeing of a woman with lustful eyes The best way 
to keep pure in sex matters is to cultivate purity in 
diet and drink, to take sufficient physical exercise, to 
think of sex organs as holy organs having analogies 
to the highest spiritual principles, to respect those 
organs in the body, and to marry instead of burning 
when you are unable wholly to control your sex 
passions, which is the common lot of at least ninety- 
nine per cent of humanity. I have already dilated 
upon the real object of marriage The Shastras 
insist upon even married couples practising absti- 
nence on several days in the month, when the 
wife IS advanced in pregnancy, and so on Swdstrl 
gamanam apt part sankhya Vedic animal sacnfice, 
vedic sura-drmking and sacramental marriage- 
relationship are permitted, in order to moderate evil 
tendencies, in order that what is by nature neutral or 
evil might be turned towards good, such as the produc- 
tion of good progeny, the strengthening of the devas 
ruling over beneficia] natural forces, and so on. The 
Fourth Root Race humanity and the Fifth Root Race 
humanity have, by perversion of the instincts through 
the intellect, enormously strengthened their sexual 
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passions, and many men are therefore worse than 
animals in this respect. For animals have their own 
seasons regulated by instinct, while man, unless he feels 
the duty of Tapas, becomes unregulated m indulgence. 

The social evil has become very bad in all civilised 
countries and especially in towns The expedient in 
Hindu society of having a separate prostitute class ^ 
(rigidly regulated, however, till recently by their own 
caste rules and regulations) has now become anti- 
quated and useless The problem is a very hard 
one to solve Knowledge is the great purifier, as the 
Gita says The squeamishness and concealment 
indulged in as regards these matters merely leads to 
hypocrisy, phanseeism, secret vices and evils which it 
IS considered not decent even to refer to The 
Upanayana ceremony and the Brahmacharya system 
have now become wooden, mechanical and soulless. 
The Boy Scout system is, I am sure, the result of 
inspiration, and if it is made to prevail m India, the 
Brahmacharya ^hrama can be revived in the true 
spirit, though not in the letter, punty of thoughts, 
actions, ^desires and, speech being one of the ideals of 
the Scout Movement earned out in daily practice 
May the Lord give ns the strength of mind to tackle 
this problem of social evil properly, I feel myself 
too weak m knowledge and experience to offer any 
final solution Yery patient and prolonged considera- 
tion, by several wise men and women sitting in ooiincil 
le required for the solution. , 
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Several other social problems require tl\e same 
treatment Some Varnjlsbtramadharmites sa} that we 
should not fcoiicli an}’ portion of the modern Hindu 
law till there is a universal and unanimous demand 
from all Hindus But the customs which are the only 
Hindu law now are so numerous and varying, and 
tliere aie so many educated reactionaries prepared to 
defend even cliild marriage, that to talk of a universal 
or unanimous demand is preposterous In Malabar 
especially, the castes are so numerous, each sub-caste 
having its ow n customs (eveu the numerous sects of 
Christians having various separate customs), that 
the Courts were almost blindly deciding questions of 
' inheritance and succession, the conflict of testimony , 
being hopeless I believe that a somewhat similar 
state of things prevails in the Punjab Commissions 
composed of learned aud altruistic members of each 
reasonably separate community must sit continuously 
for ten years at least to bring the various laws to 
reasonable proportion and certainty. If not, the 
Courts must go on increasing in number I am glad 
that in Travanoore the Hair regulation and the 
Syiian Christian regulation have' been passed after 
strong Commissions, had sat for several years, and 
have dealt with the growing evil to a certain extent. , 
The late Dewan Bahadur Raghunatha Rao cried 
himself hoarse for the appointment of such Com- 
missions as regards the ascertainment of Hindu law, 
but his cry was a cry in the wilderness Lawyers as 
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a class cannot be expected to be very anxious to make 
the law more certain than it is 

Paudit Iswara Chandra Vidyasagara said 

What a mighty influence is thine, 0 Custom ' ineji.- 
presaible in vrowfs * With what absolute b\say dost thou 
rule over th} votaries ' Thon hast trampled upon the 
Shastras, triumphed over virtue, and crushed the power 
of discriminating right from wrong and good from evil 
Sucli IS thy influence, that what is no way conformable 
to the Shastras is held m esteem, and what is consonant 
to them IS set at open defiance Thiougb thy influence, 
men lost to all sense of religion, and reckless in their 
conduct, are every w here regarded as virtuous and enjoj 
all the piiviJeges of society, only because the) adhere to 
mere forms while those truly virtuous and of unblem- 
ished conduct, if they disregard those forms and disobey 
thy authority, are considered ns the most iiTeligions, 
despised as the most depraved, and cut off from society 

What a sad misfortune has befallen our Shastras ’ 
Their authority is totally disregarded - They who pass 
their, lives in the performance of those acts which the 
Shastras repeatedly prohibit as subversive of caste and 
religion, are everywhere respected as pious and virtnous 
while the mere mention of the duties prescribed by the 
Shastras makes a man looked upon as the most irreligious 
and vicious A total disregard of the Shastras and a 
careful observance of mere usages and external forms is 
the source of man) enls in this country ' 

Countrymen* Will )ou suffer ) ourselves to be led 
away by illusions ? Dip into the spirit of your Shastras, 
follow its dictates, and yon shall be able to remove the 
foul blot from the face of j our country But uufortun- 
ately jon are so much under the domination of long- 
established prejudice, so slajishly attached to cnstpm and 
the usages and the forms of society, that I am afraid you 
will not soon be able to assert j our dignity and follow 
the path of rectitude Habit ha^ so darkened )our 
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intellect and blnnted roar feelin:^ that it is im~ 
po^'ijfcle for roa to hare compaesicn for yoar helpless 
vrjdovt WJtfjn; myn zre void of pitj and compassion, 
of a perception of ri^ht and Tvrong^, of ;?ood and evil, and 
V, here men consider ob-ervance of mers forms the highest 
of dntic= and f nc greater of virtnes. in such a conntrj, 
v~on]f] that vromen vrere never horn. 

1 novr come to the problem of foreirm travel. i^To- 
hodr vrho has the least actjoaintance with the ancient 
history of the Hindds, especially of their migrations 
to Java and other eastern island^, of the descriptions 
of voyages in ships in the R^-veda, of the commercial 
interconr^e with Arabia, Syria and Persia, and with 
the hi^^torj- of port= lilre Kaveripatnam in the sonth, 
will deny that the Hindus, and especially the Yaishvas 
among them, vere a seafaring coraraanity. That 
Yaisbyas ‘■hould now excommunicate their brother- 
Vaishyas who have travelled to foreign parts is simply 
preposterous "Wlien foreign countries were barbar- 
ous, a final settlement there of civilised Hindus was 
deprecated, but not a mere temporary stay. Dlgvija- 
vas, involving the crossing of the seas, were perform- 
ed by manv Hindu kings of old. The Ztord Shri 
Kr^hna built most artistically his wonderful city of 
pwiiraka in the midst of the ocean, folio ving all the 
laws of sanitation, and He compelled eveiwbody to 
cross the sea if they wanted to visit Him; and 
Brahmana saints and sages-^id so, though Shishupala 
abused the Lord for going against orthodoxy in 
taking refuge in the midst or the sea. Because some 
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Aryan tribes lost their civilisation permanently 
settbng in barbarous countries, such things werg, 
prohibited in the mediieval ages,^ but now in many 
respects foreign countries, like England and America, 
are much more cinhsed and^ educated than India 
There was no doubt that from the middle of the last 
'Century till about twenty years ago, there was the 
danger of denationalisation if immature young men 
were sent to live in foreign countries even tempor- 
arily No such fear can reasonably be entertained 
now 

On the contrary, a temporary separation from India 
increases the patriotism of Indians If I may say so 
with respect, Mahatma Gandhi would probably not 
be such an intense patriot as he is, if he had not 
temporanly settled m foreign countiies The bond 
of national unity has been promoted among the 
several castes of Hindus, and ev^n as between Hindus, 
Mnssalmans and Indian Chri^ians, when they were 
together in a foreign land, whether engaged m the 
pursuit of a common ideal, or employed in a common 
sphere of work, or when resisting the persecution 
of race-proud people in foreign parts Religious 
tolerance fn the very spirit of Theosophy was pro- 
moted among Indians of different religions gathered 
together in foreign parts Racial and ciedal differ- 
ences were dissolved when Indians in foreign parts 
met together and thought and talked lovingly 
together of our blessed Mother India, and longed ' 
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together for return to her blessed soil Kitchen-pot 
religion, pbanseeism and don’t-tonch-me-ism, which 
were so sternly rebuked and denounced by Swami 
Vivekananda, are destroyed by foreign Wavel The 
expansion of mind, the passion for humanity as such, 
and the true democratic spirit engendered by foreign 
travel, need not be dilated upon by me, as travel,^ 
even within holy India itself, removes many of ourpre- 
]udices and angularities and frees us from the grip of 
several fingers of the demon of custom. Contempt 
for manly labour is sure to be destroyed if our 
students go to Japan, America and England. 

Excommunication for foreign travel as such is 
absurd and suicidal in these days When Swam^ 
Vivekananda %vas necked out of a Malabar temple, 
he exclaimed “ I didn’t know that this was a land of 
lunatics ” We know that Sir Sankaran Nair is not 
allowed into Malabar temples because he has travelled 
to England When the Teacher of Gods and men 
comes to India after travelling in foreign countries, 
are Hindus going to eject him and ostracise him 
May the Lord forbid I Some educated reactionaries 
have the boldness to denounce foreign travel on the 
ground that free immigration of the inhabitants (not, 
of course, criminals and undesirables) of one country 
into another, or even from one part of India to 
another part for purposes of education, trade, etc , is 
an act of criminal trespass, disorganising the society 
'trespassed upon Unconscious sedition and narrow 
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exclasiveness cannot go further Whether the South 
Africans, Australians or Americans allow Indians to 
go to their countries or not, may spiritual India give 
hospitality to those who come to her for protection, 
or for trad^ or for any other purpose not unmoral 
and illegal, provided they declarn befoi e landing on 
her shores that they respect and love India and do 
not look down upon Indians with contempt Because 
others are narrow, we Indians need not be narrow 
I do not know anything of politics (in the narrow 
and not in the original Greek sense of the word), and 
even if I know, I cannot directly talk of politics But 
if m politics it 18 considered moral to retaliate on 
innocent foreigners for the wrongful acts of the 
governing party in the lands of the innocent foreign- 
ers, I hope 1 shall never become a pohtician May 
foreign travel increase more and more, so as to bring , 
all nations into closer Theosophic, Masonic and truly 
religions fraternity, is my humble prayer to the Lord 
who pervades all lands and all peoples impartially 
I now come to the last problem, that of the depress- 
ed — or suppressed — classes One o^ the two outer 

Founders of the Theosophical Society did much for 
them during his lifetime The followers of the 
blessed Jesus Christ — who said that the feeding, the 
doctoring, the helping, and the visiting in jail 
and the comforting in affliction of the lowest of these 
His brothers was feeding, ministering to and help- 
ing His own glorious self — ’have also been doing 
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much to uplift tlie depressed classes. The foUovrers 
of the blessed Lord Mahararaad, "who preached 
religion in most democratic form^ hare also done 
ranch for their elevation. The Brahma Samaj, the 
Arja •Samiij, and the foJlo^rers of all the Bhakti 
school^, hare done their best for the depressed 
classes. One of my friends recently said that the 
best wav to elevate them is br edncatino- them and 
b_\ co-operating iMtli the best of them and working 
through such irreshtac among them, ITiey naturally 
suspect even their benefactors among the so-called 
higher ca-tes, as the iron has long entered their souls. 
Even i)er=on=- lifce rav esteemed friend K. Banga Bao 
of the ifaugalore Depressed Classes llission, or 
Mr. Shinde, have had great difScnlty in living down 
such suspicion. There are numerous .«ects, even 
among these depressed classes^ constantly quarrelling 
with one another and despising one another. Such 
is the subtle poison of the caste-spirit in its degraded 
Jfvaiiynga form. 

There are, however, many men of great talents 
even now to be fonnd among these depressed classes 
The Poliah Ayyan Kali of South Travancore, the 
Pariah Swami Sahajananda of Chidambaram, and 
numerous others — though none so prominent as these 
— can be mentioned. The getting of purity by 
-temporary exclusiveness is not intended for yourself 
alone, but that you may olrimately share it with those 
who are no: so pare: When purity becomes selfish. 
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when a woman draws away the hem of her garment 
in order not to be polluted bj" the touch of her fallen 
sister, or when a Brahma^ia shouts out to a Pariah 
in anger not^to come near him, the mental and moral 
impurity they acquire by their fear, contempt and 
anger is much fouler than the small physical purity 
winch they may retain by their exclusiveness. The 
Lords of Karma will probably make them m their 
next births to be born among the classes whom they 
were always thinking of through the fear of being 
polluted by their contact Both the Brahmanas and 
the non-Brahma pas have incurred a lot of bad karma 
by their treatment of the depressed classes Until 
they wipe it out by self-sacnficing good karma, the 
nation cannot rise up Irrationality, blasphemy and 
sacrilege cannot go further than when we find an 
orthodox Bjndu willing to shake hands with a man 
of the depressed classes who has turned Christian or 
Mussulman, but who would not allow a B.A ,B L , 
pious, public-spin ted, altruistic Thiya, who is really 
Brahmapa by character and conduct, and clean6r in 
habits tban 'the ordinary Brahmana, to go along 
a public road bounded by a temple wall 1 have no 
doubt that the priests of such a temple have dnven 
out the higher Devas who once existed ivithm it, as 
such highei Devas cannot approve of such out- 
rageous conduct 

Some English-educated reactionaries have advised 
us to confine ourselves to social sen ice and not 
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to talk of sooial reform. Bat can ‘'social service ” be 
so di'-'iociated from " «ociaI reform ” ’ Tbe Lfjrd has 
emphatically orderrA thar. action*- falling under the 
heads of ajna, Dana and Tapas ought to be per- 
formed bv all men (1 8th Chapter of the fri/aj Yajnz 
consists in acts of sacnficial offering to higher beings 
than men, and Dana consists in acts of sacrificial gifts 
to equals and lower being-' Tapas consists in acts of 
sacrificial ‘-elf-control to punfy and strengthen one’s 
ovrn nature and bodies for more effectively serving 
higher and lower beings How could you do soctal 
“service to the depressed cla‘*‘=e 5 , if yon believe (as an 
orthodox friend told me) that if a JBr.ihmana enters a 
Parachery to teach in a night •-cbool, his body becomes 
so irapare that only the fire of the buming-groand 
can purify it at last ; and that if a Brabmana cross the 
seas to help the Fiji plantation coolies be loses bis 
soul A householder, according to the ^hastras, 
should feed tbe lowest caste-man and the uncleanest 
animal who approach him hungrily for food before 
he eats. Bnt an orthodox Brabmana of Southern 
India would he horror-struck at feeding a clean non- 
Brahmana guest of hk, or even a Smartha Brahmana 
guest (if the host is a Shri Vaishnava Brahmana) 
before he, as host, takes his food Could Ifabatma 
Gandhi hare done the social service he has done, if he 
was not a practical social reformer also, who treated 
his Pariah fellow passive resisters of both sexes in 
South Africa as his social equals? 
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We ate heating nowadaj s of the moneyed classes 
and the officials, and the higher castes and the titular 
aristocratic Rajahs and Maharajahs, ns natural 
leaders of society, and as having “ stakes ” in the 
, country because they aie wealthy merchants or 
landholders and so on I do not deny that some of 
them are snch leaders. But I find that most of these 
“ Ieadei*s ” of society are advei Using themselves (as 
they unashamedly confess) m order to protect their 
“ rights ” and “ stakes ” against the " masses ” Tho 
days of such natural ” leadership are rapidly passing 
away The lion was known as the king of beasts 
because it was able to kill and eat other beasts at will 
because of its superioi phj'sical strength and courage 
So the God of Death is the king of mortals. In that 
sense, rdck-ienting landlords and clever capitalists, 
and Ti'usb kings and those who hve by their brains 
at the expense of others, aie, no doubt, " natural” 
leaders of the people If militaiy and scientifac 
strength and organisation, ruthlessly utilised to lord 
it over otheis, is the test of leadership, the Prussians 
aie the '"natural” leaders of other people. But, 
thank God, such “natural” leadoiship is fast 
becoming unnatural When the Bahar mdigo 
ryots were suffering, which of the “ natural ” 
leadeis, who have gob their organised associations to 
protect then own interests, sprang forward to assist 
the ryots It was Mi Gandhi, who does not liold a 
high Government office, who m pom as a church 
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aggrandisement, are artificial leaders, and their day,? 
are numbered May all liberal movements work 
together in fraternal Ibve towards the nplift of 
these depressed classes wthout jealonsy of each 
other 

I shall now conclude with a few words of exhorta- 
tion to my Theosophical brothers While humble, 
tdlerant and self-sacnficmg, we must also consider 
ourselves the salt of the earth, intended by the Rshis 
to leaven the whole of mankind by our example and 
activities. We cannot escape persecution and 
slander Those who try to follow the middle path 
are disliked by extremists on both sides, by the 
extreme orthodox among all religionists and by 
the extreme agnostics, by the atheists and 
by the superstitions people, by the extreme nation- 
alists in all countries as well ns the extreme 
cosmopolitans, the extreme autocrats and the extreme 
democrats, the ‘ extreme universal pacifists, who 
want to impose the Sannyasa dharma on all hu- 
manity, as well as those who possess the extreme 
Prussian spirit of the strong, ruthless superman 
The early Christians had to suffer such persecu- 
tions and slanders , but we are .living in more 
enlightened days, and the persecutions to which we 
might be and are (I know even now) aab3ect cannot 
be so coarsely expressed as of old We may not 
expect to be charged with eating human babes, and 
may not> be^thrown to the lions, but the perseciitiop 
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and '^knder -wil) be a'^ trying, though administered 
in more snbtle forms 

While gentknps':, ^tpadfa^^tne-- and devotion must 
he our mottoes, let ns ako cultivate rearle''nes5, the 
foremost among the tvrenty-sr: virtues mentioned in 
the 26 th chapter of th*^ Gila Why should vre fear 
vrhen tlm protecting hand of the Lord of vosdom and 
compassion, the Chn=t who i’ the Teacher of Gods 
and men, and to who=e family we are proud to be- 
long, has been extended in ble==ing over onr heads, 
and when we know that ail suffering and even death 
can only come to o'; for our good through His mercy. 
Whoever wholly thinks on ile and is devoted to 
My work, I take charge of Ins welfare, prp=erving 
whatever has to be pre-erved and acquiring what- 
ever lias to be acquired for my Bhakta ” "We true 
Theosophkts believe in Rshis, Saints and Sage=, nor 
through our lip= only, but through our hearts, not as 
having exkted in mythological times, bat a'' existing 
now; and we do not say that the age of miracles 
is past and gone never to return. By miracles I 
mean displays of power through the ntflisation of the 
higher law= of nature conquered by yogic siddhis. 
As pioneers, we are sure to be called cranks, 
visionaries and oddities and unpractical dreamers and 
pestilential fellows and even insane people, though 
onr leaders seem to have so ranch method in their 
madness as to be able to do most practical work and 
produce most practical re=alk in educational, social 
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and other nctivitves vrluch I ought not, ns i\ Govern- 
ment servant, to mention 

“Dreamers of di'enms’” We tnho the taunt with 
gladness, 

Knowing that God beyond the jenis you see 

Hath ivrought the drenms that count n itli y on for 
, madness, 

Into the snbstnnce of the life to be 

,0f course we must expect to he called nnnntigntod 
and msnfferable nuisances, as we tiro bound to disturb 
tamasic natures and upholders of outworn privileges. 
Yea, we should expect, even ingratitude from many' 
of these whom ■wo seek to benefit, ns they find it 
very irksome to bo asked to adapt tlieinseh es 
to the Time*spirit Indeed some of them say that it 
is our duty to oppose the present Timo-spint, which 
is against mankind, and cultivate caste-exclupiveness. 
We know what becomes of those who oppose the 
Nartlyaija-Astra and the Chakra of the Lord, instead 
of prostrating before them The opposers are either 
deatixiyed or left to rot high and dry on the rock of 
their selfish isolation and .self-concoit The Lord is 
not only the most Ancient of Day’s (Pmviim Purusliot- 
tama) hnt he is also ever young and becoming ever 
new. Let the Tlieosophist “not pray’ to bo slieltered 
from dangers but to be feaviess in facing them Let 
him “ not beg for the stilling of pain but for the 
heart to conquer it Truth and love go away wlien 
fear enters into the heart Cowardice, falsehood and 
the incapacity for loving ‘ mutual co-operation (as 
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Viv/'kananda Jirt^ -aid) are the great fanlts which a 
Mihjecf people «^honld etriw agamn perpetually, 
luft^ad of one JoIiti fh<> liaptrt who proclaimed the 
ionnej Coming of the Lorif Chn-t, vre should 
becomf thoncand^ of . John f lie Bapti<5ts, proclaiming 
the Approaching, though not the la-f, Advent of the 
-arno T/>rd, Jn=tc.id of twelve npo-lles snrroandmg 
and jiroterting Ifie diseiph- for a fev/ jears, ason the 
last orcaaion, v.c Theo-'oplnots most be thousands of 
apostles surrounding and piotecting Hie chosen body 
during several >ear=, cr, that the nltra-orthodoi 
scnhes and Pharisees in all nations and religions may 
do no pliy sical t lolencr to tliot lioly body 3Iy brother 
and spter Theosophists, nlio belong to our sacred 
family, the Master^’ family, go forth from this moment, 
each pi’opniing the wu} of the liord and wmkmg in 
all departments of reeonstniction in the trne Theo- 
sophieal spirit Bs jir.ayei and holy iiorks, force the 
•lagul fJiini (f it v.ith nil reverence) to come down 
very soon from the llunillayan heights to save His 
oiphnned Immuniiy in tins tune of extreme crisis and 
iiiHuffeinble travail, and "to enlighten the v.’orld with 
apinliial v/isdoin, striking the key-note of a new 
civilisation, gntheinig all t lie religions of the world 
under that pnpiome Teaclnng of His own 


a0\ lKT>Ain‘ANAM ASTII 




